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Preface 


Internationalizing regional Sanskrit scholars in the modern 
digital era has become a colossal task. Several constraints 
dogged the project; firstly Sanskrit scholars who lived before 
and during19™ century had no privilege to publish their works, 
secondly there were no reputed publishers like today’s Sage or 
Routledge, etc., thirdly, others who attempted to publish the 
works of those scholars with the help of local printers/publishers 
did not recognize that the present day standard bibliographic 
formats of reputed publishers and journals do not allow a 
citation of such printers/publishers, fourthly, even such printed 
works did not follow standard formats of book publishing (such 
as Foreword, Introduction, Chapterization, Conclusion, 
Bibliography or References, Glossary, etc.) that could be helpful 
for scholars to cite them in their research, and finally, there have 
been neither efforts to analyze or interpret the works of these 
scholars either in Telugu or English, nor were there biographic 
sketches of them in English, the lingua franca that connects the 
local with global. 


Most of the works of Sanskrit scholars ended up as mere 
translations into regional languages such as Telugu. Thus, the 
works of Bellankonda Ramarayakavi (1875-1914), Vavilikolanu 
Subba Ravu (1863-1939), Tirupati Vénkata Kavulu (Divakara 
Tirupati Sdastri, 1872-1919; Cellapilla Vénkata Sastri, 1870- 
1950), Kopparapu Kavulu (Kopparapu Venkata Subbaraya 
Kavi, 1885-1932; Kopparapu Venkataramana Kavi, 1887-1942), 
Tadépalli Raghavanarayana Sastri (1897-1990), etc have never 
had exposure to national and international readers. In fact, there 
are three types of Sanskrit scholars. Some are born Sanskrit 
poets and scholars. Some became Sanskrit scholars after a 
systematic learning of Sanskrit. But, Sanskrit scholars like 
Bellankonda Ramarayakavi (1875-1914), Tadépalli 
Raghavanarayana Sastri (1897-1990), Vavilikolanu Subba Ravu 
(1863-1939), etc are yogis and Sanskrit poets and pundits whose 


[v] 


scholarship both in Sanskrit and philosophy floats at a far higher 
plane. These scholars have delved deep into the philosophical 
realms which simultaneously enriched Sanskrit literature. 
Further an interesting aspect of these great Sanskrit and Telugu 
scholars is that they all lived at a time, albeit, with some"degree 
of gap in time span. Yet, the people across the globe know 
nothing of their works as no one tended to internationalize their 
works. 


Despite all these constraints some works of Telugu- 
Sanskrit scholars have figured in some English papers in those 
days (Murthy, 1961). Unfortunately, those publications have 
vanished in the course of time as they were not digitalized or 
preserved as photo-films. However only a few modern scholars 
had taken up the works of these ancient Telugu- Sanskrit 
scholars (Datta, 1977; Rao, 2017) but such research did neither 
offer a complete biographic sketch of these authors nor the 
entire gamut of their works. That said the present book, as part 
of “project internationalizing Telugu-Sanskrit Scholars’, intends 
to bring to the fore Bellankonda Ramarayakavi’s (1875-1914), 
biography and contributions to advaita philosophy that were so 
intertwined that one cannot isolate one from the other. 


It is also high time that we quote here the words of 
Patibandla Sundararavu, a well-known Shavian scholar and 
founder of the only George Bernard Shaw Society in India, 
about Bellankonda Ramarayakavi, whom he treated as his Guru 
and whose works he had carefully collected and preserved till 
date. Talking to Indian Express (Jan. 1, 1983), he said that: 


‘He is prepared to hand them over to any university or 
institution for that is the only way to preserve them for posterity. 
He also said, ‘Values are changing and Sanskrit has lost its 
importance. These great works of that literary genius might 
never be read by anybody’. According to Sundararavu, ‘Shaw 
and Bellankonda Rama Rao are not meant for everybody and 
they are, in Shaw’s own words, ‘brains beyond the ordinary’. 
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Professor K.S.R. Datta (1977) who has done his first ever 
doctoral work on Bellankonda Ram§arayakavi from Sri 
Venkateswara University has also echoed similar views: 
‘Ramarayakavi’s contributions to advaita in particular and 
Sanskrit in general are immeasurable but this is not duly 
recognized by the scholars’. He hoped that the world of 
Sanskritists will soon realize the contribution of Ramarayakavito 
Sanskrit in different fields.Professor Balasubramaniam and 
Revathi, Professor Ramulu, etc have echoed similar views on 
the works of this great Saint and Yogi and His unfathomable 


works. 


Ramaraya has been the incarnation of Lord Hayagriva, 
who is one of the incarnations of Lord Visnu. Lord Hayagriva is 
known to be the bestower of all kinds of knowledge, including 
Brahmajfiana. Jiananandamayarhn devam nirmala sphati kakrtith 
adhararh sarva vidyanam hayagriva mupasmahé—is the popular 
sloka of Hayagriva Stuti (praise).The purpose of Lord 
Hayagriva’s incarnation as Ramarayakavievidently seems to 
condemn the Ramanuja’s claim that he is an incarnation of Adi 
sésa (The Divine Serpent on which the Lord Vishnu rests or 
relaxes with Goddess Lakshmi) and that Visistadvaitais more 
real than advaita of Adi Sankara. Apart from scores of his 
poetics on Lord Hayagriva, Lord Visnu, Lord Narasinha, Lord 
Varaha, Ram4araya’s entire theoretical works (Sid'dhanta) 
revolve round two issues: i. to condemn beyond any reasonable 
doubt the Sri bhasya and Visistadvaita of Ramanuja and his 
followers, and ii. to reiterate the supremacy of advaita as 
deduced by Jagadguru Adi Sankara. In the process, he had 
penned magnum opus works like Sankarasankara bhasya 
vimarsah, Sarirakacatustitri vicarah, Advaita  vijayarh, 
Advaitamrtarh, Sid'dhantasindhuh, Bhagavadgita bhasyarca 
prakasika, Dasa$l0ki, etc. 

Ramaraya’s entire dialectics revolve round one simple 
principle: One that is not in conformity with Védas (Srutis), and 
Smytis cannot be accepted as a standard proposition. It is 
nothing but an effort to examine the standard of any 
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philosophical tenet such as Dvaita, and Visistadvaita, etc, that 
contradicts the earlier ones. For instance, Védas (Srutis) 
propounded the nature of the Universe as ‘advaitic’ (non- 
dualistic). Even the Upanishads that constitute Védanta offered 
the advaita as the cardinal principle of the Universe. The Gita, 
which is considered as a compendium of all the 108 Upanishads, 
and composed by none other than Lord Krsna, the Jagadguru, 
defended the advaita proposition as absolute without any 
alternative. Against this backdrop, Ramarayasimply rubbishes 
Ramanuja’s Sri bhasya and Visistadvaitaand argues that the 
latter cannot sustain the profoundness of the Védic tenets 
(Srutis) and Smrtis. After Ramanuja brought into existence of 
Visistadvaita, several philosophers, such as Sudarsanacarya and 
Védanta Désika, etc started defending it. But hardly anyone 
could come forward to rescue the advaita of Adi Satkara from 
the onslaughts of these philosophers. 


. Nearly, seven centuries later, Lord Hayagriva, has 
incarnated in the form of Bellankonda Ramarayakavi and 
successfully completed the task by wonderful dialectics 
stemming from the interpretations of Védas (Srutis), and Smrtis. 
Ramaraya demonstrated his unquestionable authority on Vedas 
(Srutis), and Smrtis and his interpretations with cross references 
to Visnupurana and The Gita clearly established the supremacy 
of advaita as an ultimate and absolute reality of the Universe and 
its infiniteness. No human being can ever match His (Ramaraya 
alias Hayagriva) excellence of the deduction brought out in the 
works such as  Sankarasankara bhasya  vimarsah, 
Sarirakacatustitri -vicarah, Advaita vijayarh, Advaitamrtarh, 
Sid'dhantasindhuh, Bhagavadgitabhasyarca prakasika, 
Dasasl0ki, etc. 


Though Bellafkonda Ramarayakavi lived for a short 
period of 39 years (1875-1914), like Svami Vivékananda (1863- 
1902), he produced 148 works, (of which only 56 manuscripts 
were available today,) during such a short period. It means he 
lived every second of his time in association with the Lord 
Visnu, His Namasmaran and Srutis. His works onadvaita 
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philosophy remained incontrovertible for all the times to come, 
earning him the reputation as Apara Adi Sankara. The present 
English version of Ramarayakavi’s biography is a culmination 
of a detailed study of all previous versions of his biography 
written by Lanka Sundararama SaAstri, Kavita Subrahmanya 
Sastri, Kancerla Panduranga Sarma, etc. 


This apart, many eminent Sanskrit scholars such as Ravi 
Mohanaravu, Méllaceruvu Venkata Subrahmanya Sastri, 
Garimella Acyuta Satya Sésagiri Sdmayaji Sarma (formerly a 
Sanskrit Tarka Philosophy Laureate of Puspagiri pitharh), 
Mullapidi Visvanatha Sastri, Polépeddi Radhakrsna Murti, etc. 
had contributed somebiographical pieces or sketches while 
paying highly rich and devotional tributes to this great 
incarnation of Lord Hayagriva—Bellankonda Ramarayakavi. 
Méllaceruvu Venkata Subrahmanya Sastri, (a direct disciple of 
Tadépalli Raghavanarayana Sastri), Mullapiidi Visvanatha 
Sastri, offered their obeisances to Him through their excellent 
poetry on several occasionsas well. This version of biography is 
indeed privileged to subsume all such great contributions on His 
Holiness Bellankonda Ramarayakavi. All such contributions that 
enriched the literature of Ramarayakavi are gratefully 
acknowledged here. While the works of a few scholars were 
mentioned in the reference section, it should be viewed by the 
readers as indicative, not exhaustive. Many references were 
cited in the text within the bracketsfor the simple reason that 
their complete details could not be retrieved to mention them 
within the format of references section. Yet, this text gratefully 
acknowledges their immense contributions which added more 
glory to His Holiness Ramarayakavi. 


It must also be mefitioned here that Méllaceruvu Venkata 
Subrahmanya Sastri had rendered a majority works of Ramaraya 
into Telugu. Méllaceruvu Venkata Subrahmanya Sastri and Ravi 
Mohanaravu had done Sid'dhanta sindhuhboth in Sanskrit and 
Telugu. Syncretic marks were provided to the texts in Sanskrit 
and Telugu in this book in order to enable any reader from 
across India or globe to read it in one’s own mother tongue 
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using Google translation which is available in all the world’s 


languages. Hope this would truly help internationalize the work 
on His Holiness in English. 


Last but not least, due gratitude is placed on record 
acknowledging the contributions of Muttakiru *Rajanna 
Candramauli, the former HR Director for several reputed 
companies, Bangalore. He has kindly consented to write a 
‘Foreword’ to this work without any second thought. 
Candramauli, is a multi-lingual scholar, and has several 
translations of repute to his credit from Kannada to Telugu. He 
is presently engaged in translating the text—Advaita Vvijayath-- 
of Bellankonda Ramarayakavi from Telugu to Kannada. Earlier 
he had translated late C. Narayana Reddi’s famous Jfanapitharh 
award winning kavya—Visvambhara--into Kannada. Most 
recently, he translated the magnum opus work of eminent poet 
im Kannada and Padmabhiisanawardee, D.V. Gundappa— 
Manku tim'mana kagga —into Telugu on behalf of Kuvempu 
Bhasa Bharati Athariti, Karnataka Government. 


The readers of this book would certainly discover many 
more jewels of advaita philosophy, and innovative poetic 
experiments in the Sanskrit works of Bellankonda 
Ramarayakavi. It is our sincere hope that they value all such 
novel discoveries and treasure them in their writings on this 
incarnation for posterity to cherish them for long. 


RREREKEK 
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Foreword 


“As with swans galore, compulsively winging towards 
River Ganga from Manasa Sarovarduring autumn, education 
galore came up to her (Umadévi) self-revealingly at the time of 
her schooling, by the virtue of her unambiguous conversance 
and scholarliness belonging to her previous birth; night-lambent 
herbs will become auto-effulgent with the nightfall, isn't it? — 
says Kalidasa (“tan harhsamalah  saradiva gangam 
mahausadhirh naktamivatmabhasah | sthiropadesamupadesakale 
prapedire praktanajanmavidyah” (Kum4rasambhava, 1-30). 


Such was the inborn genius of this Scholar, poet, and 
Vedantin Bellahkonda Ramarayakavi who was a significant 
preceptor of Advaita, and his contemporaries called him "Apara 
gankara". A deep appreciator of Sankara and Kalidasa, His 
contribution to the three institutes of Vedanta (Prasthana traya), 
his poetic brilliance, profound knowledge of brahmavidya, and 
pristine wisdom refuting the misconceptions about Shankara's 
vision, that too in such a short life span besides penning over 
148 books, brought him that fame of "Apara Sankara" or 
“Abhinava gankara". The variety and classification of the books 
of this polymath are astounding. It spreads out across Poetic and 
literary works, Original independent writings, Commentaries, 
Dialectical works, Grammar, Devotional works, interpretations 
of Puranikstories, besides his works on advaita which is the 
magnum opus of his literary contribution. The quotations in his 
works alone will cover many Puranas, Kavyas, Astrology, 
poetics, Mimansa, Silpa Sastra, etc, besides seven books on 
Visistadvaitaand more than 20 books on advaita. I will only 
touch upon two key aspects of this great scholar, as all other 
data and details are succinctly captured in this book by Dr. 
C.S.H.N. Murthy. One: His rebuttal power based on his 
scholarship of logic and scriptures. Two: His two significant 
works which are attracted by the world today. 
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Rebuttals to remove misconceptions 


Sankara’s Prasthana traya Bhasya has a unique place in 
Vedanta. His brilliance of bringing out the ultimate truth 
through his ‘Adhyasa' bhasa and 'adhyaropa apavada prakriya' is 
unique. While the world at large appreciates this, there are views 
and books refuting Sankara’s philosophy. Whosoever has 
refuted his views and wherever they have, has been disproved 
by many scholars. However, logical, scriptural, and experiential 
rebuttals are very few. The one predominant amongst such 
scholars is Ramarayakavi. In his works, Ramarayakavi points 
out how some other commentators have made futile attempts by 
misquoting scriptures to project only Sagundpasana discarding 
Nirguna tattvarh which is the essence of Védanta. Words like 
‘Tattva jfanartha darsanarh” is taken by them as "Tattva 
jhanartha cintanarn" (BG 18-61). In the Upanishadic statement 
“Ekamévadvitiyarh brahma” the word ‘Ekam’ is interpreted as 
intelligent cause and the meaning of the word “adviteeyam’ is 
twisted as material cause, only to prove their point of ‘jagat 
satyam’ - the world is real and not ‘mithya’ as declared by 
advaita. If that was the meaning, it can be seen that the 
significance of “Eva” — (means that alone) is left out. Not even 
one syllable is used in sutra scriptures wastefully. While it is 
attempted to prove that brahman is ‘Saguna’ based on 
Visnupurana, the opponent forgets that the authorship of all the 
18 Puranas are attributed to Véda Vyasa who projects only 
‘nirguna brahma’. Ramarayakavi uses the same Pramands used 
by the opponent to establish ‘saguna brahma”, and proves that 
those Pramanas point out only ‘Nirguna brahma'. When the 
opponent says that ‘attribute lessness’ (nirguna) of an entity 
cannot be cognized, Ramarayakavi rightly brings in the example 
of deep sleep state (sushupti) where no attributes, or 
qualifications are cognized, thus establishing, (using the 
guessing - interpreting method Anumana pramana), Nirvisésa 
Brahman. More he declares that if brahman is ‘Saguna’ (with 
attributes), it is against the scriptures since the nature of 
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attributes is subjected to arrival and departure. Ramarayakavi 
also indirectly replies to ‘Shatadooshani’ (one hundred cases of 
abuse authored by Védanta). Even the most brilliant poets and 
scholars such as Appayya Dikshitar did not dare to touch upon 
Vedanta Deshikar in his "siddhanta lesha sangrahaha"! 
Ramarayakavi is the only one who had this courage and 
brilliance to counter Vedanta Désikar with such strong 
contentions as with the metaphor ‘na bhuto na bhavishyat’. As a 
true traditional dialectician ‘khandanika’, Ramarayakavi 
establishes his views like ‘Sri Harsa’ or ‘Madhusiidana 
Sarasvati’ who rebuffed the views of N'yaya and Dvaita. While 
refuting the arguments, point. by point, Ramarayakavi 
beautifully presents the purvapaksha, the main adversaries using 
a conversational style like that of Sankara, holding on to the 
logic and scriptures. This dramatic narration of question and 
response is predominantly seen in his works. 


Ramarayakavi knows very well that the opponents can get 
answers for all their objections, within the writings of Sankara 
only. Then, why did he take up the task of writing about 
‘Agankara bhdsyas’, ‘anyamatha khandanam’ and ‘Advaita 
Vijayah etc.? He clarifies, “The real intent of Bhagavad-Gita is 
narrated in Sahkara Bhasya. Other Bhasya were written only to 
criticise Sankara. «Sankara bhasa nindyaika 
pradhandddésésatvat” and to give reasons which are 
contradicting the scriptures “Védanta virud'dhatvena” and 
beyond any logic also (Apramanat vaccah tad bhasyanam). 
Their purpose was to blame Sahkara who projects the reality, 
which comes in the way of their point of view which they were 
holding on to prove. Ramarayakavi says that he wrote books 
only to give a fitting reply to these illogical and unauthentic 
commentaries. He is also humble to state that: 


“Manda matirapi sri hayagrivadéva krpaya... (Though I am 
dull, this brilliance has occurred to me by the grace of Lord 
Hayagriva). 


[xiii] 


He also brings a comparison, equating him to a blade of 
grass that became the Brahmdstrarn when Sr Ram aimed it on 
Kakasura!”. Here, one might say, Ramarayakavi was a 
Hayagriva Upasaka, and Upa'asana is part of Visistadvaita 
prakriya. Does it not conflict with his advaitic vision? No. 
Ramarayakavi never criticizes Upa'asana He has written 
humerous Stutis and astakas on different deities which are 
crisply summarised in this book by Dr. C.S.HN. Murthy. 
Karmayoga and upasana are very much required for mind 
purification and concentration. The poet doesn’t oppose the 
devotion proclaimed by Visistadvaita. His objections are only to 
the wrong interpretation of scriptures and twisting its envisioned 
meaning (Laksyartha) to suit the points of view of non-advaita. 


The central theme of advaita is masterly projected besides 
responding word by word to the purvapaksa attacks through his 
books: Védata Sangrahah, Védanta Niscayah, Advaita Vijayah 
Sid'dhanta Sindhu, Sankara asankara bhasya vimarsah, Vedanta 
Muktavali, Védanta Tattvaamrtarh and Sarira catus'sutri vicarah. 
The contents of most of these books are avidly captured by Dr. 
C.S.H.N. Murthy in this work. 


Two significant works for today’s world 


It is important to understand the terminologies and have an 
introductory knowledge of what Vedanta is and how a student 
(Sadhaka) must listen, think and get a conviction of his own to 
follow that in.life. There are many preliminary text books of 
Védanta like ‘Tattvabodha’, ‘Védanta Paribasa', 'Védanta Sarah’ 
etc. Ramarayakavi’s Védanta Sangraha is such a text, though 
aa it has made this author more well known to the world 
oday. 


This is unlike his books such as Sankara éankara bhasya 
vimarsa, which are more scholarly and not specified for a 
beginner. Védanta Safgraha is a very useful text for scholars as 
well as modern students of Védanta. This book has been 
popularised by Chinmaya mission international who has taken 
up a project to republish some important works of the Master. If 
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one reflects in today’s context, the world and society will decide 
what to take finally from a great author depending upon the 
societal state and state of the mind in time. Today is not 
appropriate to pick up fights within our dharma when that is 
attacked by Semitic and communal-minded protestors from 
outside. These two books of Ramarayakavi will certainly put 
him as a north star for the vedantic voyagers. One is “Védanta 
Sangraha’ which symbolises ‘Srti prasthanarh’ and the other 
book is ‘Bhasya'arka prakasika’ which represents ‘smriti 
prasthanam’. 


‘Bhasya'arka oprakasika’ is a commentary by 
Ramarayakavito ‘Bhagavad Gita Sankara bhasya’, which is 
considered as valuable as Anandagiri’s commentary in terms of 
its crisp, clear, and deeper insight to bring out the truth, setting 
away the views of opponents through logic and scriptural proof. 
Sankara uses “Pradhana malla nibar'hana n'yaya” for responding 
to pratipakshka. If a wrestler (malla), defeats the most victorious 
and important wrestler of any region, he is considered victorious 
over the other wrestlers also. In the same way in any argument, 
if the most important idea or logic of a side is proved wrong 
then all the other ideas or logics of that side is considered to be 
useless. While Sankara took it on ‘Sankhya’s, Ramarayakavi 
responded to “Visistadvaita” arguments of Sri Ramanju and Sri 
Vendanta Deshikar following the ‘Pradhana malla nibar'hana 
n'yaya’. Ramarayakavihas reciprocated to the opponents, in the 
same language of tone and tenor in which Sankara and his works 


were abused by the latter. 


Though it is said that Ramarayakavi did not get the fame 
and recognition that he deserves today, and the reasons for that 
could be many, but he is well known today for this significant 
voluminous work. “Bhagavadgita bhasyarka prakasika” is a 
reference book for many great vedantic scholars today. Many 
may secretly refer to it and be silent about the author, but some 
saints and scholars like Swami Tattavidananda saraswathi 
openly declares that one can never miss to follow 
Ramarayakavi’s bhasyarka prakasika and stop at ‘teeka’ of 
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Anandagiri. One of our recent Telegu scholars, who is: also 
known for authoring more than a hundred books was 
Maha'amahopadhyaya Pullela Sriramacandrudu. He 
reverentiallythanked Ramarayakavi for bringing out clarity on 
non-duality (advaita tattva visddakaranam) and Has adapted 
“bhasyarka prakasika” for his “Bala'anandidni”, a Vyakhyanarn 
for Gitabhyasya. Ramachandrudu acknowledged this and wrote: 


“T have captured the insights of Ramarayakavi and wrote 
“Bala'anandidni” up to 13th chapter only. After that, I have to 
give it up because I was afraid of not completing my book due 
to my ill health!”. 


In summary, Ramarayakavi ’s main contribution to advaita 
is in two folds. He captures the essence of Advaita philosophy in 
a lucid style and also plays a strong defense against the attacks 
of non advaitins. 


Dr. C.S.H.N. Murthy has brought out this well researched 
biography providing almost every detail about the life and works 
of Ramarayakavi. Especially when there is no fully 
comprehensive biography of Ramarayakavi available today, the 
task of collecting and referring to various articles and pieces of 
information and organizing it properly with various details 
unseen before, is not easy. Dr. Murthy himself has done this job 
of introducing the Ramarayakavi, through his own writings 
published earlier in the Indian Literature Journal, published by 
Kendra Sahitya Akadami, New Delhi and. Wikipedia. But this 
book encompasses all most all the available material and 
presented it in an authentic way through his prolific writing style 
by carefully capturing the essential matter with precision and 
devotion. 


This biography is complete in all respects which 
summarises every important event of the Poet’s life and most 
importantly crisply summarizing all the works of the Poet as 
opposed to provide a mere list of books. Who else can write a 
biography other than Dr. Murthy, who personally knows 
Ramarayakavi’s family members of today, visited Pamidipadu 
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many times, interacted with the live family members of the Poet, 
fundamentally with profound regards and devotion towards 
Ramarayakavindrulu? I am humbled when he asked me to write 
a ‘Foreword’ for this book and accepted it as a duty of a friend. 
When I know that I am neither a scholar nor a poet, but a mere a 
seeker of truth and appreciator of poetry, how can I claim 
qualification to write this foreword? What I have presented here 
is only a few rumblings passed through my mind based on my 
ongoing study of the works of Ramarayakavi, which is an 
ongoing strong support to my weekly discussions with friends of 
‘Vedanta Study Group (Védanta Stadi Grip)’ in Bangalore. I 
thank Dr. Murthy for giving me this opportunity to share few 
points on my mind captured from the works of the Poet and 
others. I feel that this book is very important, especially in 
today’s context where the earth is forgetting the Masters it had 
produced. It is a great loss for Védantic seekers if they do not 
know about Ramarayakavi and his contribution to the world of 
Vedanta. There was always a need for a complete biography in 
English today and this book certainly fills the void. I sincerely 
hope that the readers will take benefit of this book which truly 
inspires one to go the originals of Ramarayakavi’s complete 
works to really enjoy the bliss flashing in each of his works. 


M.R. Chandramowly 
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1. Ramarayakavi : 
Birth, Childhood and Education 


Bellankonda Ramdarayakavi (1875-1914) is a Sanskrit 
poet, a scholar and a yogi (Datta, 1980). During the short time 
he lived, he had written nearly 148 classic works in Sanskrit 
(Balasubramanian, 2008 {1901}); Ramulu, 1998). For various 
reasons, most of his classics disappeared (Ramulu, 1998). Today 
only 45 are available. While some are available in part, the 
others are available fully. Known as a staunch supporter 
of Advaita sid'dhanta (theory) of Adisankara, Ramarayakavi's 
philosophical interpretations and dialectics of logical disputation 
of Advaita system of thought earned him the name Apara 
Adigankara which means that Ramarayakavi is another 
incarnation of Adisankara (Balasubramanian, 2008). According 
to Laika Sudararama Sastri (1952), his first ever disciple and 
early biographer, Rama Rao is also a Yogi right from a very 
young age following his initiation into spirituality by none other 
than Lord Hayagriva (the horse faced Hindu God supposed to be 
the fountainhead of all Knowledge). 


_Raméarayakavi's earlier name was Rama Rao. He was born 
to Bellatkonda Mihan Ravu and Hanumamba on December 27, 
1875 in Pamidipadu agrahararh, Narasaraopet, Guntur district, 
Andhra Pradesh. Though they were 6000 Niydgi Brahmins, they 
paradoxically embraced Vaishnava cult headed by 
Sri Ramanuja Acharya (1017-1137CE) of Sriperumbudur. 
Ramanuja founded a new bhakti tradition called Visistadvaita. 
As such, Rama Rao's family was also devoted to Lord Vishnu 
pursuing the cult of Visistadvaita (Balasubramanian, 2008; 
Sudararama Sastri, 1952). 


Rama Rao lost his father when he was seven years old. 
After initial home schooling at Pamidipadu, he was sent to 
Guntur for higher studies in English medium school. However, 
Rama Rao could not continue his studies in Guntur due to 
repeated health problems. He came back to Pamidipadu 
agrahararh where he continued his studies in Sanskrit. 


[1] 


1875 


oe gosrod aie sod | 


wS6SOBBIt 1914 | 


Sri Bellafikonda Ramaraya k Kavi (1875-1914) 


For some time, Rama Raolearned Sanskrit under his 
cousin father Bellankonda Sitaramayya. It was at this time that 
Sitaramayyagot to observe the extraordinary memory powers 
and fast grasping power of the kid while learning the Sanskrit. 
Later Rama Rao continued his studies under Sankaramajici 
Laksminarayana Sast) nd Sankaramaiici Sitaramayya. 
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Ramiaraya Kavi’s House in Pamidipadu 


He learned Upanishads, Namaka Chamakam, Vedas, etc 
under their supervision. (Ramulu, 1998). Later he continued his 


studies in Maha Bhasyarm, Vyakaranam (Grammar), 
and Tarkam (logic) under the guidance of Purighatla Rama 
Sastri, Bhagavatula Hari Sastri and Purighatla Subrahmanya 
Sastri. He learnt Manorama, Sabdéndu Sékharamu, Pataiijali 
Bhasyarh, etc under Purighatla Rama Sastri. Initially Rama Rao 
learnt up to Siddhanta Kaumudi to Sandhi Panchakam under 
Purighatla Rama Sastri, (Balasubramanian, 2008). It was a 
simple and primary level of learning. At the same time, he 
learnt Tarkam (logical disputation) under Purighatla 
Subrahamanya Sastri. After a few months of initial teaching, 
both the teachers had to go to their hometowns to attend to their 
personal chores. Consequently, they left behind the books which 
they brought to teach Rama Rao. By the time the teachers 
returned, Rama Rao had not only read all those books but also 
produced a highly simplified commentary on Siddhanta 
Kaumudi entitled Saradratri. He also wrote a commentary 
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on Kuvalayanandamu’. Both the teachers upon their return 
found the Rama Rao’s commentaries as highly scholarly 
(Vijnana Sarvaswamu, 1959). 


When both the teachers wanted to leave from 
Ramarayakavi after completion of the courses they were by far 
teaching, Ramarayakavi wanted to know from them the guru 
daksina they wish to have from him. Overwhelmed by his 
immense knowledge on the subjects they have taught to him, 
Purighatla Subrahamanya Sastri directed him to write a 
commentary on Champu Bhagavatam and dedicate it to them. 
Accordingly, Ramarayakavi startedwriting the commentary in 
1903 on Champu Bhagavatam in Karthikamasam and finished it 
in Maghamasam, that was withintwo months and eight days. He 
entitled his commentary on Campu bhagavatarh as ‘Mandhara’. 
Both the teachers were extremely happy over his dedication in 
initiating and quickly completing the assignment they had given 


‘to him. 


They told him that, ‘it would be our pleasure and fortune, 
if you tell the world in future that we were your teachers’. In 
response, Ramarayakavi hadwritten that ‘Subrahmanya nidééa 
tas'su manasarh daturh dadiyamrtamand Purighalla ramasiri 
karuna samasaditanavadya Sabdavidyasya' which acknowledged 
the fact of their being his teachers in the book dedicated to them 
(Minnikanti Gurunatha Sarma, Prarabdhakarma vicdrarh, p.13- 
16). According to Minnikanti Gurundtha Sarma, the 
unimaginable knowledge of Bellankonda Ramarayakavi was 
due to his past life Vaasanas and Samskaras which lay dormant 
in the child stage, and manifested later in their colossal 
magnitudes as the child* grew up. He cites examples of 
BellankondaRamarayakavi andAdisahkara in his work 
‘Prarabdhakarma vicdrarh. He cites a Sldkarh from 
Brihadaranyaka Upanishad (4-4-2) --‘Tarn vidya karmani 
samanvarabhété piirva prajfiaca’. 


Raméaraya used to perform avadhdnarhs in and around 
Narsaravu Péta from the age of 18 onwards. There were some 
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students to him from Palnadu area (present Guntur district). He 


used to act as an examiner of avadhanis offering Nisédaksari_ 
and Vyastaksari. Among his disciples Jupudi Hanumatchhastri, » 


Chavali Venkatakrishnaiah and Mulukutla Lakshminarayana 
Sastri were prominent in those days. The Andhra Patrika Golden 
Jubilee issue published in 1964 carried some of their poems in 
it. There is a reference to Jipudi Hanumachhastriin the write up 
of Cellapilla Vénkata Sastri on Bellankonda Ramarayakavi in 
‘Kadhalu-gadhalu’ (Part III, p.468). 


Cellapilla Vénkata Sastri recalled here that nearly three 
decades ago, prior to his first ever meeting with Bellafkonda 
Ramarayakavi atan avadhanaprogram in Narsaravu Péta, the 
latter happened to send a couple of his books to the former 
located that time in Rajahmundry through his disciple Jupudi 
Hanumaccasgastri and sought his views on the books. One of the 
books, he recalled, was Krsna lila tarangini, and another, though 
he was not for sure, could be Rukminiparinaya campu. He added 
that unless Ramarayakavi hadhigh regard for Tirupathi 
Véenkatakavulu, he would not have sent them to us. This 
confirms two things: firstly, there existed a disciple of 
Ramarayakavi inNarsaravu Péta. by name  Jtpudi 
Hanumaccasastri. Secondly, though it may happen, it could not 
be three decades back as Chellapilla Venkata Sastri had thought 
forRamarayakavi lived only for 39 years. Ramaraya could not 
have finished Rukminiparinaya campu by 9" year of his age. 
However, there is no gain saying of Ramaraya having sent the 
two books to these esteemed poet-duo Tirupathi Vénkatakavulu, 
a couple of decades back. 


While Jaipidi Hanumaccasastri had written the following 
poem in Sisé poem prosody, that was available visibly only in 
part (see given below): 

‘Sri bhadsya khandana jéya dodangiti, ramaraya kavindra! 
Vrayavémi? Satavadhani! Sakutith bilcedé, Sisya vatsala kopa 
cihnamémi?’ 
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Cavali Venkata Krsnayya wrote as follows : 


‘Abhinava Sahkarundavu ravantayina nnita bollu léda; ya 
sabha bejavada; lona gandu Santiyu dantiyu diva balkitt vu 
‘bhuvini bada mul gagana boladu bhédamu' laficu niku némi 
bhayamu? Tatva véttalanu métivi, ni ketu galgu bhédamul?’ 


The above lines speak amplytheir devotion towards their 
teacher Ramarayakavi. In fact, there were eminent scholars 
in Sanskritamong the ancestors oof Rama _ Rao. 
(Balasubramanian, 2008). Among his ancestors, Bhaskara 
diksitulu and Alvarayya were also Sanskrit scholars. In fact, 
Rama Rao dearly held his forefather Alvarayya's drama-- 
Sankalpa siiryddayarn --close to his heart till his last breath 
(Panduranga Sarma, 2010). 
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2. Family History 


In fact, the ancestors of Ramarayakavi were known as 
Deshpande’s, who hailed from Magadha kingdom in the North 
India. They migrated to a mini kingdom called 
Pahandipaduagrahararh, also known as Swayambhooja Varam, 
(Krishna Sastri, 1813) situated in Telugu hinterland 
near Amaravati which was the capital of the then 
king Venkatadri Naidu (1783-1816). He successfully eliminated 
pindaris and chenchus, the notorious robbers, who were 
attacking and killing the innocent people residing in the villages 
around Amaravati for robbery. Rama Rao's forefathers, chiefly 
Chennappa and his son Bhaskara diksitulu, residing in 
Pahandipadu agrahararnwere also among those attacked by the 
Chenchus (Sundararama Sastri, 1952). 


In fact, Bhaskaradiksituluwas known for his all 
multifacetedness both in scholarship in Sanskrit and deftness in 
fighting the enemies. (Panduranga Sarma, 2010). He has 
received Gunta Garlapadu Agrahararh as a gift for his adeptness 
in wars and winning over the enemies (Krishna Sastri, 1813). He 
thus became a landlord of over one thousand acres of land. 
(Panduranga Sarma2010). Bhaskara diksitulu had three sons: 
Pedda Vallappa, Papaiah, and Ramakrishnaiah. These three sons 
were not only eminent scholars in Sanskrit, according to 
Professor Kancerla Panduranga Sarma’, formerly a Professor of 
Telugu at Andhra University, but also warriors like their father 
(2010). Bhaskara diksitulu maintained a good rapport with the 
then king of Amaravati Vasireddy Jaggaiah Naidu. After the 
demise of Jaggaiah Naidu, Venkatadri Naidu became the king of 
Amaravati. He appointed Bhaskara diksitulu as one of the poet 
laureates in his court. During one of the attacks of pindaris and 
chenchus in this area, Diksitulu was also sent to war to fight 
with these criminals and in the course of warhe lost two of his 
sons, Pedda Vallappa and Papaiah. 
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With his only remaining son Ramakrishnaiah, 
Diksituluescaped from the war front and secretly moved his 
entire family, and Magadha villagers, who were all staying with 
him at 


Family History of Bellatkonda Dynasty 
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Pahandipaduagraharam, to Bellankonda zamindar's fort 
(Balasubramanian, 2008). They remained there till Venkatadri 
Naidueliminated all the enemies in another war. It was after this 
that Diksitulu, along with all his family members and villagers, 
returned to Pahandipadu. It is this Pahandipadu agrahararhthat 
assumed various names later such as Paidipadu, Pamidipadu, etc 
(Krishna Sastri, 1813). The last name Pamidipadu came to stay 
officially in the geographical history of Guntur district, Andhra 
Pradesh. As they returned from Bellankonda Fort, all others of 
those village used to address them as ‘Bellankonda’ family. It 
became later their family surname. (Balasubramanian, 2008). 
Thus, the Magadhian Deshpandes became Telugu 6000 Niyogi 
brahmins once for all. 


The last son of Diksitulu, Ramakrishnaiah (alias 
Ramakrishnamma) had four sons: Bhaskararavu, 
Mohanarayudu, Venkatrayudu, Ramayya. Whereas 
Venkatrayudu had given birth to three sons, Bhaskararavu, 
Krsnayya, Ramanuja Rayudu respectively, Ramayya had six 
children; they are Venkatrayudu, Alvarayya, Ramakrsnam'ma, 
Narisingarayudu, Rangayya, Godpalarayudu. Among these, 
Ramayya’s second son Alvarayya was an eminent Vedic and 
Sanskrit scholar. As mentioned before, Rama Rao (Ramaraya) 
happened to keep the work of Alvarayya always with him (see 


p.8). 
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3. Devotion to Lord Hayagriva 


In keeping with his family tradition of Vaishnavism, 
Ramaraya was worshipping Lord Vishnu from his childhood. He 
used to get up early in the morning and take the bath at Seshu 
Well, which was very close to the burial ground in 
Pamidipaduagraharath. After taking bath, he used to go into 
nearby tamarind tree grove and perform Sandhyavandanamh (a 
typical Brahminical ritual that must be followed by every 
Brahmin three times a day as a rule after initiation into 
Brahmacharya) there. 


Later he used to perform penance (Tapas) praying Lord 
Vishnu for more than two hours’ in Tulasi (Ocimum 
tenuiflorum) Vanam (a grove of shrubs), cultivated in the temple 
premises of Lord Ramavallabharaya Temple (a Lord Vishnu 
temple), constructed by Ganti Raju during Chola's reign in the 
South way back in 1155 AD (Datta, 1980). As Lord Vishnu is 
traditionally worshipped using the garlands made up of Tulasi 
leaves, Rama Rao reared Tulasi Vanam to offer Tulasi garlands 
to Lord Vishnu every day. Till he attained the age of 14 years, 
this was the spiritual routine of Rama Rao during his childhood 
in Pamidipadu. While doing all these devotional chores, he had 
continued his education under Pirighatla rama Sastri, Pirighatla 
Subrahmanya Sastri and Bhagavatula Hari Sastri as detailed in 
the foregoing (Balasubramanian, 2008; Panduranga Sarma, 
2010). 


One night after Ramaraya fell asleep, Lord Hayagriva 
appeared in his dream and offered him the holy mantra that 
initiated him into the spiritual realm at once. Further, Lord 
Hayagriva told him that the regular recitation of this holy mantra 
offers him infinite knowledge independent of his learning 
through books or teachers. Lord Hayagriva also directed him to 
collect the corresponding yantra of the mantra, from the house 
of Ratnamacharya at Dammalapadu village very close to 
Pamidipadu. Next day moming Rama Rao went to 
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Dammalapadu and approached Ratnamacharya explaining his 
dream in which Lord Hayagriva appeared 
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Ramavyallabharayalu mila virat in the 
Age-OldTempleat Pamidipadu 


and directed Ramarao to him. Pleased by the narration of Rama 
Rao's spiritual experience, Ratnamacharya happily handed over 
to him the book containing yantra of the holy mantra which 
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Hayagriva offered Ramaraya in the dream. It was thus 
Ramaraya acquired both the manta and the yantraof Lord 
Hayagriva which he continued to worship and meditateupon till 
he breathed his last. | 


During the days of his worship of Lord Vishnu at the 
temple of Lord Ramavallabharaya, he composed several poetic 
works: Sri Ramavallabharaya Stuti Satakam, Rukmini parinaya 
campu, Kandarpa darpa vilasam, etc. (Panduranga Sarma, 
2010). As a consequence of his initiation into the spiritual realm, 
Rama Rao changed his name from ‘Rao’ to ‘Raya’. In 


Lord Hayagriva with holy consort Goddess Lakshmi 


praise of the Lord Hayagriva, who initiated him into spirituality 
and scholarly literary works, he wroteSrimad hayavadana 
gatakarn, Hayagriva astdttara satanamavali, Sit hayagriva 
sahasranamavali, Hayagriva navaratnastuti. §(Sundararama 
Sastri, 1952). 
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Evidence of Yogic Manifestations 


Lanka Sundararama Sastri (1952), who was the first 
disciple to document his biography, has written that right at the 
age of 14, Rama Rao turned into a Yogi due to Lord 
Hayagriva’s initiation in his dream. Under the yogic influence in 
him, Ramaraya Kavai_ started writing extraordinary 
commentaries on Brahmasitras, Upanishads and the Bhagavad 
Gita that bore ample testimony to his Bhrahmajnana 
(Omniscience) (Sundararama Sastri, 1952). But, prior to 
Hayagriva’s initiation at the age of 14, Ramaraya happened to 
be a Yogi, according to Minnikanti Gurunatha Sarma. The latter 
wrote in his book ‘Prarabdha karma vicararn’ that Ramaraya had 
kept one teacher of yoga, namely Patiri Akkambhotlu in his 
home and learnt yoga under him. Within a month of learning 
under him, Ramaraya happened to rise a foot above in to air 
from the surface of the floor in his house in a squatted posture, 
especially in padmasanath. There is another version of his Yogic 
nature as well. He had once gone to Vedadri, a holy place in 
Nalgonda district of then Andhra Pradesh, 


Ramavallabharayalu Temple Constructed by Ganti Raju in 
1105 AD 


Ramavallabharayalu Temple (Inside View) 


on the banks of river Krishna. There Lord Narasimha is believed 
to be in five forms. Ramarayakavi worshipped Lord Narasimha 
and performed tapas (penance) there in different Yogic postures. 
He lived there for two years. After receiving the blessings of 
‘Lord Narasimha, he returned to Pamidipadu. It is believed that 
during this time he composed a number of namavali on 
Hayagriva. 

This transformation in his life resulted in the culmination 
of magnum opus works suchas Sid'dhanta sindhuh, védanta 
sangrahah, Sankarasankara bhasya vimarsah, vedanta sangrahah, 


advaita vijayarn.etc which have dismissed the tenets of. 


Ramanuja’s Sxi bhasya, the basis of Visistadvaita, as most 


illogical and perverted (Balasubramanian, 2008). In a span of 39 
years, he wrote over 148 such texts, of which only about 56 are _ 


available today. Ramarayakavi himself acknowledged the fact 
that all his works were not written by him but by Lord 


Hayagriva himself. (Balasubramanian, 2008). He also asserted . 


that ‘for the sake of clarity and for attaining the knowledge of 
Brahman, he wrote many works such as Advaitavijayah, 
Sariraka-catus'sutri-vicaraha, Advaitamrta, Védanta-sangraha, 
Védanta tattvamrta, etcwhich are highly helpful for the 
inquisitive beginners of advaita school of philosophy. 
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Therefore, he refused to lend his works to outsiders for 
either publishing or for praising its scholarly content. He 
strongly believed that he need not spend money for publishing 
these works as Rishis like Valmiki and Vyasa did not get their 
works published during their lifetime. If Lord Hayagriva caused 
these works to be written, he simply said to his relatives, it 
would be His divine duty to protect them. Thus, whatever works 
have remained today, they are considered as the blessed works 
of Lord Hayagriva (Balasubramanian, 2008). 


A unique feature of his works is that though he had written 
manually thousands of pages, one does not find a single page 
with an overwriting or a word struck off. In a rare display of 
Réamarayakavi Puspavanam 
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flawless and immaculate handwriting the syllables of Sanskrit, 


written in either Telugu Lipior Devanagari Lipi, appear to be 


carved out artistically in ctraight lines on the white pages of note 
books. It is equally surprising that there is no any apparent 
supporting library at his hut-home for the immense reference 
work one finds in his voluminous works on advaita philosophy. 
All this bears a testimony to his Brahmajfiana due to 
Hayagriva’s blessings bewstowed on him. 


KEKE 
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4. Marriage with Adi Lakshmamma | Adi Laksmam'ma —Holy Consort of Bellankonda 
Ramarayakavi (At the age of 82) 


Ramarayakavi got married to Adi Lakshmamma, the 
second daughter of Singaraju Venkata Ramanayya of Nellore. 
They had no children. Ramarayakavi too did notshow any 
concern for having a child. (Panduranga Sarma, 2010). He 
remained childless till he breathed his last and refused the: 
suggestion to adapt any child from his near and dear. He used to 
say that his works are his children. On her part, Adi 
Lakshmamma, though young and beautiful, never intended to 
disturb her husband to satisfy her worldly desires or matters. She 
was a perfect wife to him in terms of spirituality. According to 
Chidananda Bharati Swami of Bhuvaneswari  Pitharh, 
Vijayawada, who during his childhood was a neighbor of 
Raméarayakavi, she used to speak and write in Sanskrit. ‘She was 
an excellent singer, and used to sing devotional stotras and 
songs’, said Chidananda Bharati Swami. She always talked 
pious matters about her husband. She had told several times that 
she saw and heardat nights the whinnies or neighs of a huge 
white horse as it veeredaround the hut in which Ramarayakavi 
used to stay and write his pious literary works on Hayagriva. 


After the demise of Bellankonda Ram4rayakavi, many of 


his relatives requested her to adopt a child to continue the, under his administration. He had come to the house of Adi 
dynasty line of Bellatkonda Ramaraya but she refused to accede { aremam'ma along with his daughter. By then, most of the 
to their prayers. However, at last, she had once consented to one property of Bellankonda Ramarayakavi got evaporated as there 
of his relative’sproposals to adopt a child from Raméaraya’s was no earning member later to Ramardyakavi in the family. As 


close relations. She christened the child as Narayana Rao. She pe came to know of this economic condition of Ramaraya 


performed the marriage of Narayana Rao as he grew up. family he walked out of their h \ tL: 
Unfortunately, he did not have children. As a result, Narayana Ys ut of their house along with his daughter. 


Rao and his spouse got separated. However, Kavita Subrahmanya Sastri couple and the 


Villagers, who were familiar with Ramarayakavi’s family got to 

_ After some years, one brahmin gentleman, namely know of this. They rushed to Venkatrama Sarma, and convinced 
Venkatrarama Sarma had come to Pamidipadu in search of 4 him to perform the marriage of his daughter with Narayana Rao. 
suitable match for his daughter. He was a rich person, hailed Oy their persuasion, he agreed to give his daughter in marriage 
from Gudiyattam taluka of Arcot district of then composite +) Narayana Rao. Adi Laksmam'ma too happily accepted his 
Madras State. He held Talayarimbattu, Tirumani Mariyu, and daughter who was in matching age to her son Narayana Rao 
UnnamanaSamudram villages as part of an Agrahararhn ‘the divorcee, , 
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Soon the newly wedded couple had children. They had 
three sons and three daughters. They were: Rank6tésvararavu, 
SitaLlaksmi, Sarada, Bhavani, Ram'Mohanaravu, Srinivasaravu. 
As the economic condition of Narayanaravu had further 
deteriorated due to usurping of the entire property inherited by: 
him from Ramarayakavi, the marriages of the daughters of. 
Narayana Rao could not be done. At this time, Narayanaravu’s: 
(remember here that Narayana Rao was an adopted son of Adi 
Lakshmamma in the aftermathof Ramarayakavi ’s demise): 
sanguineous and own younger brother Narahari Rao performed. 
the marriage of the elder daughter Sita Lakshmi.She settled at 
Rayavellir. The other two girls, Sarada and Bhavani marriages. 
were held with the funding from Kajici kamakoti pitharh. Sarada 
settled in Mysore after marriage. Bhavani was residing in: 
Guntur. Narayanaravu passed away on January 25, 1971. 


The elder son Rank6téSvararavuhad inherited document 
writing profession at Sub-Registrar or Tahasildar office from his 
father. He would also do land survey of agriculture land. He had’ 
been in the normal worldly active life. He got married in May’ 
1993. He conducted annual functions of late Bellaikonda) 
Ramarayakavi. His mother, Narayanaravu’s spouse, stayed with: 
him. He had only one manuscript —Hayavadana Satakarh - of 
Ramirayakavi with him. Their economic position continued to 
worsen day by day. Yet, they remained devotional to} 
Ramarayakavi.Ramakoteswara Rao passed away a few years 
back. 


The second son Mohana Rao is alive as on today. He. 
studied up to 10" class. He has joinedacooperative societyin the: 
village Chimalamarry. The last son is Srinivasaravu. He went to. 


Sivaramakrsna ksétrarh, Vijayawada to get his thread ceremony: 


(Upanayanam) done in the presence of Kanchi Head Pontiff— 


Jeer’s (Seetha Nagaram) Védapathasala. After studying for 
some time, he was compelled to accept Shanku and Chakras. 


under the popular ceremony of Visistadvaita pithams called. he began to learn Sanskrit. It was from here he went to 


Cakrankitarn. Since his grandfather Bellankonda Ramarayakavi 
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did not accept such branding of Shanku and Chakras for 
Brahmins, who perform their Sandhya and regular rituals, he 
walked out of the Chinna Jeer Vedic School. 


He approached the Brahmin Society in Vijayawada for 
possible help in this regard. At this time, some elderly 
Brahmins, Gudimella KaméSvararavu and Brahmin Society 
helped him financially to go to Sringeri. There the Head Pontiff 
Jagadguru Sri Bharati Tirtha Svami affectionately received him 
and got him training first in Rugvéda as it is the family Veda of 
Bellankonda dynasty. Later the Srgéri pitharn sponsored him 
to study Vedas at Kaladi Vedic School. There he graduated from 
Vedic learning successfully. Later he came back to Sringeri and 
joined as a teacher in Sringeri VédapathaSala. It is being run 


‘ under the auspices of Trimula Tirupathi Devasthanam (TTD). At 


the right age, the ex-Principal of Véda pathagdla Sri 
Anantanarayana sOmayaji had offered his daughter to him and 
performed their marriage. Afterwards, Srinivasa Rao too 
performed Yajfias, besides being a nityagnihdtriNow he is a 
teacher of Vedic literature at Lal Gudi Véda pathasala and is 
financially well off. He performed Vajapéya yajfiarhin 2003 and 
Mahagnicayanam in 2006. Later he moved to Mahadanapura 
agrahararh and performing Nityagnihdtrarh ever since. There he 
runs a Vedapathasala and Goshala. He has abilities to recognize 
the worth of the works of Bellankonda Raméarayakavi 
(Bellankonda Ramakotésvararavu: Introduction to Atmastakarh, 
Srikrsnadyastakarh, Sri Hayagriva Navaratna Stuti, Sri 
Salagrama Narasinha Astakarh, Sri Védadri Yogananda Nrsinha 
Astakam,2002, published by Saadhana Grandha Mandali, 
Tenali) “ 


In his childhood, Scinivisarava stayed with Chidananda 


. . | Bharati in D ] ni i 
Jayéndra Sarasvati. Later he moved to Srimannarayana Chinna’ ati in Dammalapadu and learned Amararh in part under his 


guidance for some time. He showed a lot of interest in learning 
Sanskritfurther. Patibandla Sundararavu, an ardent admirer of 
Bellankonda Ramarayakavi has taken him to Vijayawada where 


Sivaramakrsna ksétrarn for his Upanayanamand there on to 
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; 
i 


Sitanagaram J eer Véda pathasala as mentioned in the foregoing 
(Seefamily chart of Bellankonda Dynasty). 


It should be borne in mind that none of the persons from: 
Narayanaravu toSrinivasaravuwere actually the blood related : 
lineage of Bellankonda Ramarayakavi. Their bondage to, 
Raméarayakavi is only through the mantra spelt out in an: 
adoption ceremony. However, all of them beginning from: 
Narayana Rao to Srinivasa Rao, have actually suffered abject 
penury due to the gradual dwindling of the property of. 


Ramarayakavi after his demise. 


In fact, Ramakotésvararavu in his introduction to 
Astakams in 2002 had written that in spite of their house, where 
Ramarayakavi stayed for long, getting dilapidated, they were 
unable to get it repaired due to poverty. He also added that they 
were spending the days in such penury but without giving up the 
worship of their grandfather Bellankonda Ramarayakavi. When | 
a reader stumbles upon these melancholic lines in his, 
introduction to the book, s/he feels his/her heart being squeezed 
to bleed. 


At the same time, one can draw a comprehensive meaning: 
out of Bellankonda Ramarayakavi’s refusal to adopt a child) 
when he was alive. In other words, he knew what is in store for 
a child after his demise if he adopted one. Unfortunately, the: 
people around him that time were very madly worldly and were) 
thinking that Ramarayakavi was an ordinary poet like any other! 
famous poet of that time. In short, they confused him to be an| 
ordinary man rather than a Haigriva avatara. 


5. Refuting Visi 


Though Ramarayakavi's family embraced the vaisnava 
cult subscribing to the Ramanuja tradition of Visistadvaita, he 
did not personally like the idea of getting branded with Lord 
Vishnu's marks such as Shanku and Chakra. However, he was 
sporting Urdhva pundraon his forehead. But, once 
Ramarayakavi had a confrontation with the Ramanuja Pitham. 
head Sriman Tridandi Prativada Bhayankara Ranga Charya 


stadvaita 


- Mahaswami and his entourage when they visited his village 


Pamidipadu as part of their touring the entire Telugu State 
(Balasubramanian, 2008). Rama Rao's family not only received 
them with all temple honors but also hosted the lunch and 
hospitality for the visiting head and members of Ramanuja 
pitharn. They stayed for a few days comfortably at his residence. 
Mahaswami observed Rama Rao not complying with the 
discipline stipulated for disciples regarding paying obeisance to 
him as a Guru and head of the Pitharn. 


One day he has asked the villagers and disciples of 
Ramarayakavi to come forward to embrace Visistadvaita of 
Ramanuaja and get branded on _ their bodies 
Shanku and Chakra. But, Ramarayakavi refused to get branded 
with Shanku and Chakra. This has not only angered Mahaswami 
but also resulted in a heated argument between both Mahaswami 
and Ramarayakavi. 


Rama Rao who studied both Sri bhasya. of Ramanujam 
and Gita bhasyarh of Adi Sankara argued against such branding 


for Brahmins who perform all the Brahminical rituals as 


HRA : 


| prescribed in Sruti (Upanidshads) and Smrithi (Brahmasitrasand 


_ The Gita). However, Mahaswami argued that Ramarayakavi has 
no business to contest the age-old practices not taking into 
_ consideration the merits of the issues raised by Ramarayakavi. 


At last angered by the defiance of Ramarayakavi, 


the 


_ Mahaswami and his entourage left their home and embarked on 
. areturn journey to their hometown. However, the Ramarayakavi_ 
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sent his relatives to accompany them with food and all! 
supporting materials besides money required for their journey. | 
Then onwards Ramarayakavi removed Urdhvapundra on his! 
forehead, and, instead, kept a single line vertical ‘Tilak’ 
(Balasubramanian, 2008). Ever since he turned into a complete’ 
Smarta Brahmin by adopting advaitaof Adi Sankara as the 
guiding philosophy for his life and his family. 


However, some scholars like Lanka Sundararama Sastri. 
(1952) and Balasubramanyarh (2008) disputed this interpretation 
of his biography. Sundararama Sastri argued that Ramaraya: 
doubted the tenets of Sri bhasya written by Ramanuja even 
before Ramaraya’s learning came to a close under his teachers 
Pirighatla Rama Sastri, Subrahmanya Sastri and Bhagavatula 
Hari Sastri. He once collected the work of Vidyaranya’s 
Paficadasi on advaita from one of his students Rallabandi 
Narasinha Sastri, and read it simultaneously along with the text 
of Ramanuja’s Sri bhasya. On a persistent inquiry Ramaraya 
realized that Sri bhasya of Ramanujam is developed on several 
faulty notions formed out of improper and poor understanding of 
Brahmasiitras. In his commentaries on advaita, especially. 
in Sankarasankara bhasya vimarsah and: 
Bhagavadgitabhasyarthaprakasika he not only compared line by’ 
line both Si bhasya of Ramanuja and Advaita sid'dhanta of: 
Adigankara, but also offered a critical rebuttal of Sri bhasya of; 
Ramanuja Visistadvaitaand Védanta Désika, (Datta, 1980).! 
Ramarayakavi further escalated his efforts of blasting! 
Visistadvaita in his subsequent philosophical treatise Sid' dhanta’ 
sindhuh (Datta, 1980) and Védanta sangrahah. 


Balasubramanyarh (2008) has written that—Sariraka 
catiisiitri vicdra’by Ramardyakavi, brings out the central ideas of, 
the first four sutras of the Brahmasiitra, also known as Sariraka -| 
siitra, closely following Sankara’s commentary on advaita. It is a, 
good introduction to the study of Sankara’s entire commentary’ 
on the Brahmasiitrais. The question-answer method in the: 
dialogue form which Ramarayakavi adopts in this work makes it 
interesting. The major part of this work is devoted to answering 
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the question why an inquiry into Brahman, which means an 
inquiry into the inward Self of every one of us, is necessary. If 
one is to do a proper study of mankind, then no other matter is 
as important as this one, Advaita. Ramarayakavi (xvi) got 
completely absorbed into this matter of infinity entire life he 
lived, though. Only a proper understanding of Advaita can help 
root out the violent thought and behavior in the human mind. 


Datta (1980) has written that earlier to Ramarayakavi there 
were several Sanskrit scholars who pointed out grave lapses in 
the arguments of Ramanujam’s Sri bhasya and 
Védantasangrahah rebutting Adi Sankara’s advaita siddhanta. 
However, quite distinct from earlier scholars’ arguments against 
Ramanuja’s Visistadvaita, Ramarayakavi put forward his 
arguments which were more forceful, evidence based and 
beyond any further rebuttal by the scholars supporting 
Visistadvaita. As a result, the supporters of Ramanuja’s school 
of thought imposed a ban on Ramarayakavi’s works. Thus, one 
does not find a mention of a single work of Ramarayakavi 
condemning the interpretations of Ramanuja’s Si bhasya and 
Visistadvaita. even in Wikipedia, an online encyclopedia, which 
is supposed to present a balanced view of Ramanuja’s theories 


From Ramaraya’s works one could clearly discern that 
Ramanuja’s Visistadvaita.is not based on any real time spiritual 
experience of Brahman. Rather it was founded on not being able 
to realize one’s Self as laid down in advaita. Ramaraya clearly 
established that there exists only Advaita spiritualphenomenon, 
and all other forms of conception of Brahman such as Dvaita 
and Visistadvaita are due to ignorance of confusing the body of 
human being for the ‘Self? and the matter (stuff) of the world for 
‘reality’. In fact, both the body being ‘Self? and the matter 
(stuff) being ‘real’ are due to incessant illusion (mithya) the 
human eye and imagination cause to the human mind. Only true 
inquiry into the inner ‘Self? reveals the ‘illusory’ nature of the 
body’s confusion for ‘Self'and matter of the world for the 
‘reality’. 
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To substantiate the interpretation tendered to Mahavakya --‘Tat} 
tvarn asi’-- by Advaitins, Ramaraya has drawn his arguments, 
cites Datta (1977), from Smritis (Brahmasiitrasand The Gita) to| 
support Sankara’s conception. Ramaraya emphatically declared 
that the revered sage Badarayana visualized with his divine sight: 
that some persons would unhesitatingly and mischievously| 
interpret the Mahavakya and he himself gave the meaning of- 
Tat tvarn asi’ —in the Skandapurana. He cited several verses | 
from the 70° chapter of Skandapurana to prove that sage has 
upheld the use of bhagalaksana (partial abandoning of meaning) 
in interpreting the meaning of Tat tvam Asi.Ramaraya also ' 
added verses from Siitasanhita to attest Sankara’s interpretation. 
He also cited evidence from adhyatmaramayana to buttress Adi 
Sankara’sinterpretation of ‘Tat tvarh asi’. According to Datta 
(1977), this is the unique contribution of Ramaraya to Advaita 
Siddhanta. 


While Bhagavadgitabhashyarcaprasika and 
SankaraSankarabhashyavimarsaha written by Ramarayakavi. 
met the criticism of Ramanuja and Védanta Désika, against Adi. 
Sankara’s advaita sid'dhanta and Sid'dhantasindhuh another : 
work of Ramaraya not only nailed the tenets of Visistadvaita but | 
alsooffered a highly simplified version of Sid'dhantabindu, , 
originally written by Madhustdana Sarasvati, the last great | 
luminary belonging to sixteenth century A.D. Siddhantabindu is | 
Madhusudana Sarasvati’s elaborate and scholarly commentary | 
on Sankara’s Dagagléki which contains the essence of advaita. | 
But, unfortunately a very few living scholars of Sanskrit today | 
can understand and explain this work. Ramaraya has resolved | 
this complexity once for all. Ramaraya said once, that, due to. 
the grace of Lord Hayagriva, he could elaborate the 
_Sid'dhantabindu in order to enable even a backward student to | 
understand the original work of Adi Sankara. In other words, | 
Sid’dhantabindu (A Theoretical drop) of . Madhusiidana | 
Sarasvati has been transformed to Sid'dhantasindhuh (A_ 
Theoretical Ocean) in the adept handling of Ramarayakavi. 

tk ok ok ok 
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6. A Poet of Par-excellence in Sanskrit and Telugu 


Ramarayakavi is not just a philosopher, but a born poet in 
Sanskrit and Telugu. According to Datta (1980), due to the 
grace of Lord Hayagriva, he gained an unparalleled proficiency 
in writing tough concepts in simple Sanskrit terminology. Being 
highly proficient both in kavyas and sastras, he could be called 
in the words of Rajasekhara, a ubhayakavi. Ramaraya was 
inspired by the works of Kalidas, Sankara and Védanta Désika. 
His intense devotion to God and his love for poetry made him 
produce a few independent poetical works. He combined 
devotion and poetry in his works and thus made his works quite 
pleasant to read. 


Among several kavyas written by him, only a fey are 
available today. Si krsna Ila tarangini, Samudramathana 
campu, Rukminiparinaya campu, and 
Kandarpadarpavilasabanaha. Of all the four Kavya, Datta has 
researched on Rukminiparinaya campu and detailed how far it 
conformed to the story of Lord Krishna and Rukmini in Sanskrit 
Bhagavatarn and where it introduced innovations that came so 
close to Bammera Potana’s Telugu Bhagavatarh. This apart, 
Datta (1980) noticed that Ramaraya introduced several Telugu 
poetic meters and formats into his Sanskrit poetry. He also 
freely introduced the manners and customs of Telugu people 
being observed during marriages in his poetic works. Such 
versatility in Ramarayakavi greatly helped him write a number 
of poetic works on different gods such as Lord Varaha, Lord 
Visnu and others. 


Poetic Dispute between Bellankonda Ramarayakavi and 
Tirupathi Venkata Kavalu 


An incident in which Ramarayakavi was dragged against 
his intentions was an unfortunate dispute that has arisen in 
aSatavadhanam, aTelugu literary programme held 
at Narasaraopet. Reputed poet duo Tirupati Vénkata Kavulu 
were performing the Satavadhanam. In those days Avadhana, an 
extempore poetic rendition on an array of given issues at an 


[26] 


ka 


r 
amazing pace, used to be one of the unique feats of Telugu! 


poetry. Kopparapu sddara Kavulu (Kopparapu Subbaraya Kavi! 
and Kopparapu Venkata Ramana 


Bellankonda Ramarayakavi’s flawless writing in 
Telugu(Original Mansucript) 


t 
| 
t 
t 
t 
{ 
\ 
' 


Kavi) and Tirupati Vénkata Kavulu (Divakarla Tirupati Sastri} 
and Cellapilla Venkata Sastri) used to offer rival poetic! 
programmes during their tours over entire Andhra speaking | 


i 
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areas. Both became popular in a short time. Tirupati Vénkata 
Kavulu were older than Kopparapu Kavulu in age and Avadhana 
tradition of Telugu poetry. Whereas Tirupati Vénkata Kavulu 
hailed from Godavari districts of Andhra Pradesh, the 
Kopparapu Kavulu belonged to Kopparam village of Guntur 
district of Andhra Pradesh. They used to mutually appreciate and 
regard each other in terms of personal relationships but used to 
continue scholarly rivalry in delivering the Avadhana prakriyas. 


At one stage, the poetic rivalry between them turned into a 


| worst animosity. There were different versions as to who was 
' first responsible for such soured relationship but they began 


drifting towards worst human discord and dissent. Both 
Tirupati Vénkata Kavulu and Kopparapu Kavulu were aware of 
the scholarly eminence of Bellahkonda R&améarayakavi. 
Especially, the home place Kopparam of Kopparapu Kavulu is 
very near to Pamidipadu of Bellahkonda Ramarayakavi. They 


' used to visit Bellahkonda Ramarayakavi once in a while and 


offer their obeisance to him as they were much younger to 


' Raméarayakavi. But, Tirupati Venkata Kavulu were slightly older 


than Bellankonda Ram@rayakavi in age. 


Once Tirupati Vénkata Kavulu held an 
Avadhanaprogramme at Narasaraopet. A complex rather a tough 
question was tendered to them as a Dattapadi to develop it into 
an extempore poem which is part of Avadhanaprakriya. The 
tendered question was a line--Pasya paSyau napasyatah. One 
of the poet-duo has quickly responded saying that the 'given 
problem’ (called Dattapadi) for developing a poem was 
unsustainable/unacceptable. They refused to accept it as a valid 
question in effect. Lanka Sundararama Sastri (1952) has written 
in the biography of his teacher that Ramarayakavi was forcibly 
taken to this Satavadhanam by his well-wishers and friends from 
Pamidipadu. After the arrival of Ramarayakavi, the question 
was again posed to Tirupati Venkata Kavulu in the presence of 
Ramarayakavi, but the poet-duo repeatedly said that the question 
was unacceptable due to a defect that Avadhana traditions do 
not accept. Ramarayakavi had simply got up and walked out of 
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the programme without uttering a word. At this time, they got to! 
know that the given Dattapadi - PaSya pasyau napasyatah was| 
from none other than Bellankonda Ramarayakavi. 


Despite knowing the immense depth of the scholarship of! 
Bellankonda Ramarayakavi, they tended to arrogate themselves, 
as far superiors in scholarship to Bellankonda Ramaraya. They; 
not only dared to challenge his scholarship in Sanskrit, but also} 
wrote a lengthy article in Telugu media available that: 
timeexpounding that there were two traditions namely Kasika: 
vrtti and Sid'dhanta kaumudi (revised). According to Kasika’ 
vrtti, the given Pasya sabdarh is asaadhu and therefore cannot be: 
accepted as a Dattapadi for Avadhaéna. On the other hand, 


according to the revised latest version of Sid'dhanta kaumudi,. 


the given Pasya Sabdarh is a sadhu Sabdarh and hence a poem. 
can be delivered extempore. Thus, they claimed, rather asserted, | 
by saying that‘they did not lose in the avadhana programme held’ 
at Narasaraopet; nor did Ramarayakavi supporters win it’. They’ 
tended to heckle Raméarayakavi's question as 
pusyam’. 


—'Pasyarh | 


The issue has generated a considerable heat among Telugu 
literary scholars, who got divided virtually into two groups, each} 
supported by a number of then stalwarts (Jayanti Bhagiradha 
Sastri, Tara Subbaraya Sastri, Tadepalli Venkatappaiah Sastri, 
etc.) 


which he not only disclosed. the fact that the tendered question} 
or Dattapadi to Tirupati Vénkata Kavulu ~ was ae 
Mahabharata of Vyasa Maharshi but also offered a lot of! 
evidence opposing the arguments of Tirupati Vénkata Kavulu. | 
Further, Ramarayakavi had written 18 poetic versions to the} 
given Dattapadi and a detailed commentary on them. It was} 
called as ‘Samasya ratnakararh’. This revelation astounded a 
number of eminent Sanskrit and Telugu scholars who were all 
hitherto divided over the appropriateness of the ‘Pasya’ Sabdarn | 
as a dattapadi for a given avadhanam. The original Mahabhar 
slokam that Vyasa Maharshi had written is as follows: Pagyah} 
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pasyati pasyanta mapasyanta mapasyati | apasyatvada ca 
ksusthatvat pasya pasyau na pasyatahl| 


It was after this, the heat on the issue came to down to 
cool. Then all the scholars fully accepted Ramarayakavi's 
arguments and his flawless scholarship. After reading 
Ramaraya’s response, Tirupati Vénkata Kavulu not only 
apologized but also appreciated him and his unimaginable depth 
of scholarship in Sanskrit and Telugu. The famous Telugu paper 
Hitakarini reported the entire proceedings of the Tirupati 
Venkata Kavula Avadhanam on 27-06-1912. It described that 
Bellankonda Ramarayakavi looked like Lord Sarabhafor all 
poets of Telugu and Sanskrit that day. Venkata Ramakrsna 
Kavulu have also documented this incident in their monumental 


' work ‘Sri Ramakrsna Bharatarh'. Cellapilla Vénkata Sastri had 


also written about this issue in his famous work—Kathalu-- 
Gadhalu— (3™ part) under a chapter entitled—Bellankonda 
Ramarayakavi (Andhra Vani, 30.3.1946). Of course, his 


' confession did not come soon. It happened much later to the 


death of Bellankonda Ramarayakavi. 

According to Polépeddi Radhakrsna Marti, the poet duo 
Tirupati Venkata Kavulu, in appreciation of Ramarayakavi’s 
expertise in Sankrit grammar and poetry, recited a poem which 
came from none other than the mouth of Goddess Sarada as a 


in Telugu. Ramarayakavi had, in response, written an} boon to Jagannatha Panditarayalu, an eminent Sanskrit scholar 


article entitled ‘Guiija garvabhafjanarh--paficana palayanarh’ in| Of the times. The poem read like this: 


Akuru dé@sarh vicaré rmakuru paravadi nirnayé sankam 


} [svikuru vara mékarh mé vyakuru bhé vatsa sAstrani || 


The meaning of the above poem is‘that ‘by my granting 


| of this boonto you, you would be able to defeat your opponents 


in scholarshipand interpret the Sastra in the right way by going 


| round the country’. 


They blessed Bellankonda Raméarayakavi saying 
that‘hetoo would have an unparallel success in his poetic 
scholarship excelling everyone in this realm’. They also. added 
that his poetry and scholarship will not fall short of any 
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reckoning at any time to come (Polépeddi Radhakrsna Murti, 


rangarm (page no.73). Their poem reads as follows: f 
i 


Kaladu prasid'dha vansayundari andar saitamu mecca, 
dagga dhibalamuna kikka ya payidi pati nivasi yasasvi tyagi! 
vidyalaku nidhana mamba! Kavita vanita hrdayanga mundu' 
pérvélasina ramaravanédu bellankonda kulinudunnatin. 


At the end, “Vidvanéva vijanati vidvajjana parisramarh,, 
nahi vandhya vijanati, gurvirn prasavavédanath”, which means: 
that scholars only know the efforts of other scholars. Tirupati: 
Vénkata Kavulu had written the above poems in parise of 
Bellankonda Ramarayakavi with the sole intension of showering 
praise on him for his excellence in Sanskrit poetry and Indian 
philosophy. 


Cellapilla Vénkata Sastri in his article in the book 
‘Kathalu—-Gadhalu’ (Part II) has noted that ‘due to the’ 
unfathomable knowledge He (Ramaraya) possessed at a very 
young age as evidenced in his commentaries, Ramarayakavi 
trulyappearedto be AparaAdisankara in defending Advaita’: 
(p.469). He even said that ‘Ramanauja, who was considered an; 
incarnation of Adi-Seshu, and Védanta Désika, an incarnation of! 
Lord Venkateswara’s temple bell, may not be able to stand 
before the excellence of Bellahkonda Ramarayakavi’ (p.479) as) 
one would see the manner Ramarayakavi shattered to pieces the! 
perverted arguments of Ramanuja on Sankara’s Gita bhasyarh,| 
and his propositions of Visistadvaita, besides the defensive: 


contentionsofVédanta Désika, andSudarsSanacarya. 


Even Kopparapu Kavulu had written several slokas, 
eulogizing the Ramarayakavi’s unparallel Jaanamin philosophy, 
as well as in Sanskrit and Telugu poetry. The poem reads as 
follows: 
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| Atyugraku kavi paficina nambulu palayana manda éarabamk 
26-11-2004). They also wrote in appreciation of Bellankonda} ree pune 


mandinadu 


sakalabhinuta 


Sabdasastra paravara muna kagastya khyati biini 
nadu 


akhilagamanta rahasyarthamunaku divyanjanmanu prajfia nandi 
nadu 


_ bhavya bellamukonda vanga vangamunaku mukta phalambana 


bosagi nadu 


Sisya samitiki vidyalu eoreuiade guru yasam bandinadu sri 
kondaviti 


sima kabharanambana jelanginddu ramarayakhyanu kavi sutra 
mudivudu 


sek aK 
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7. Niyogi and Vaidiki Sect Fall-out 8. Ramaraya’s Works : Criticisms and 


However, the poetic rivalry, which turned into personal Devotional Poetry 
rivalry between Kopparapu Kavulu and Tirupati Vénkatd 
Kavulu, deepened further as a result of this. controversy. Ii Simply put, Bellahkonda Ramarayakavi’s writing career 


H 
i 


resulted in the division of Brahmins into Niydgis and Vaidikis; has started when he was nine years old. At that age, he was 
As Kopparapu Kavulu were Niyégis, and Tirupati Véikatd immensely devotional to the Lord Ramavallabharayalu, whose 
Kavulu wereVaidikis, the entire Brahmin community in Telugi temple was. located in Pamidipadu, the birth place of 
speaking areas got separated on these lines, each supporting ot, Ramarayakavi. Initiating his spiritual career with devotional 
siding with one sect, either Niydgis or Vaidikis. It had caused an Poetry, Ramarayakavi had written several stotras, ashtakams, 
immense pain to Bellankonda Ramarayakavi. He felt it quite shasranamas, ashtottara namas, etc. As he grew both in age and 
unfortunate that differences between Brahmins arise at this level 1 the depth of expertise in Sanskrit and Telugu poetry, he 
of magnitudesimply over the scholarship they possessed. started producing commentaries on Sanskrit grammar such as 
Differences arose over the duties and rituals that these two sects Sid'dhanta Kaumudi, etc. Here is a list of Ramaraya’s works, 


of community perform in relation to the worshipping of God at Some of which were from his childhood days, while some were 
temples and homes. ‘written in his later part of life. 


Vaidikis at this time began to feel that they possessed the 1.*Sri SankaraSakara bhasya vimaréah: Sri Bellankonda 
entire wealth of knowledge, excellence in poetry, spirituality Ramarayakavindrulu Trust, Narsaravu Péta. 


and scholarship both in Sanskrit and Telugu and NiyOgis were 4 #g4 bhagavadgita Sankara bhasyarn: Kavita venkata 
no match to them. Same is the feeling of Niydgis. Noting the subrahmanya Sastri, Narsaravu Péta : , : 


worseningof relationships between the two prime sects day by: gue ; : fs 
day, Bellatkonda Ramarayakavi had written a text, entitled a3. Sri campi bhagavatarh: Kavita Venkata Subrahmanya 


Niyogi vaidika jana hitopad@Sah, which was published iy Sati Ramarayadi Pracina Kavita Grantha Mandali, Narsaravu 
Dharma mafijari. He not only succinctly dealt with the duties Peta. 1962. . 


and responsibilities of both Niydgis and Vaidikisin this text it ne *Sid'dhanta sindhuhu: Rastriya Sanskrta Vidya Pitharn. 


also showed, by citing several religious dharmic texts, Sruti Tirupathi.2010. 

Smrti, Védas and Puranas, that both have equal opportunities t ane a : tat os 

perform their chosen and assigned duties in respect of ritualy : : eee campu: Rastriya Sanskrta Vidya Pithar., 
irupathi. ; 


and worship of God at temples as well as homes. Above all, he 
theoretically deduced from these sacred texts that both have 6, Srimad vallabharaja Satakarn: Sanskrta Bhasa Pracara 
access to scholarship and spiritual excellence in equal measure} Samiti, Hyderbad.2008. 

Virtually no discrimination could be shown to anyone with 


regard to scholarship on the basis of one’s sect. ‘7, Sri vivarnédi visnu sahasra namavyali: Kavita Vénkata 


‘Subrahmanya Sastri, Narsaravu Péta.1953. 


ee 8. *Védanta sahgrahah: Devanagari Power Press, Guntur. 


9. *Advaita vijayaa: Vijayavada Andhra Granthalayarn 
Mudrasala. 1950. 
[33] [34] 


10. Hayavadana Satakarh: Kavita Venkata Subrahmanya 59 §araqratri (A Grammatical Commentary on the Revised 
Sastri, Ramarayadi Pracina Kavita Grantha Mandali Narsaravu Sid'dhanta kaumudi): Bodapati  sitaramafjanéya éarma 
Peta. . | svadharma prakasini, New Nallakunta, Hyderabad. 1985. 

11. Dharma manjari (2"part) (includes Trimata sam'matariy 
& Niydgivaidika jana hitdpadéSath): Ramarayadi Pracinal 
Kavita Grantha Mandali, Narsaravu Péta.1960. 


23.*Sariraka catustri vicdrah: R&marayadi Pracina Kavita 
Grantha Mandali, Narsaravu Péta. 1944. 


cue 2 eer ae Ss | 24, Atmastakarh: Ramarayadi Pracina Kavita Grantha Mandali, 
12.*Védanta tatvamrtam: Ramarayadi Pracina Kavita Granthai Narsaravu Péta. 1944, 
Mandali, Narsaravu Peta. 1956. 

. war ; teas lias 25. Moksa prasadah: Ramarayadi Pracina Kavita Grantha 
pee, aan yamata khaudenan:. we ki Venkata Mandali, Kotésvara Printing press, Narsaravu Péta. 1944. 
Subrahmanya Sastri, Ramarayadi Pracina Kavita Grantha' 


Mandali, Narsaravu Péta.1955. | 26.Vidyardhi vidydtah: Ramarayadi Pracina Kavita Grantha 
. : te / Mandali, Kotésvara Printing press, Narsaravu Péta. 1944. 

14. *Advaitamrtam: Kavita Vénkata Subrahmanya a j Reales ~ 

SastriRamarayadi Pracina Kavita Grantha Mandali, Narsaravu. 27. Kavibhiagsanam: Ramarayadi Pracina Kavita Grantha 

Péta.1955. Mandali, Kotésvara Printing press, Narsaravu Péta. 1944. 


15. *Lokayatadi yoganta mata khandanam: Kavita Vénikata 28. Samudramadhana campu: Bharati Vilas Press, Narsaravu 
Subrahmanya Sastri, Ramarayadi Pracina Kavita Grantha Péta. 

Mandali, Narsaravu Péta.1955. 29. Garuda sandésah: Bharati Vilds Press, Narsaravu Péta. 
16. Bellankonda ramarayakavindra jivita caritra: Kavitil 1912. 

Vénkata Subrahmanya Sastri, Vijayavada Andhra Granthalayam 39 Vedanta sastrabdi kaustubhamani: Ramarayadi Pracina 
Mudrasala. 1952. | Kavita Grantha Mandali, Narsaravu Péta. 

17. *Védanta muktavali: Ramarayadi Pracina Kavita Grantha 3, gy krsna Wii tarangini: Sr kan'yaka Paraméévari 
Mandali, Narsaravu Péta.1949. | Mudraksaragalayarh. Bapatla. 

18. Srt hakaradi hayagriva sahasranamavali (Vyakhyang 39. Kandarpadarpa vilasabara prabandhaha: Bhiarativilasa 


sahita): Ramarayadi Pracina Kavita Grantha Mandali. Narsaravy Mudraksarasalayarh. Bapatla.1910. 
Péta. 1949. 


19. Sri hayagriva navaratna stuti: Navyabharati Printing 
Press, Narsaravu Péta. 


33. Sri paramatma sahasra namavali: Ramardyadi Pracina 
‘Kavita Grantha Mandali, Narsaravu Péta.1953. 


: ; _ 434. Makaradi érI matsya astottara Satanamavali: Ramarayadi 
20. Sri hayagriva astottara Satandma stuti: Navyabharatl prgcing Kavita Grantha Mandali, Narsaravu Péta. 1945. 


Printing Press, Narsaravu Péta. ays ; ; 
ai , je yes _ _ ~35. Kaikaradi sri kirma ast6ttara Satanamavali: Ramarayadi 
21. Sri hayagriva ast6ttara Satanamavali (Vyakhyana sahita), |Pracina Kavita Grantha Mandali, Narsaravu Péta. 1945. 
Navyabharati Printing Press, Narsaravu Péta. 
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36. Vakaradi sri varaha ast0ttara Satanamavali: Ramardyadi 


Pracina Kavita Grantha Mandali, Narsaravu Péta. 1945. 


37. Nakaradi éri narasinha astéttara satanamavali: 
Ramarayadi Pracina Kavita Grantha Mandali, ‘Narsaravu Peta; 
1945. 


38. Vakaradi vamana astdttara Satanima vyakhya} 
Ramarayadi Pracina Kavita Grantha Mandali, Narsaravu Péta) 
1945. | 


if 
39. Rakaradi parasurama astodttara Satanama stotra! 


vyikhya: Ramarayadi Practina Kavita Grantha Mandali, 
Narsaravu Péta. 1945. 


40. Rakaradi rama ast0ttara Satanama stdtra vyakhya: 
Ramaradyadi Pracina Kavita Grantha Mandali, Narsaravu Péta: 
1945. 


41. Krukaradi Sri krsna astO0ttara Satanama vyakhya' 


Ramarayadi Pracina Kavita Grantha Mandali, Narsaravu Peta, 
1945. 


42. Bavarnadi bud'dha astottara Satanadma stotra vyakhya’ 


Ramarayadi Pracina Kavita Grantha Mandali, Narsaravu Péta: 
1945. : 
43. Kakaradi kalkya astittara Satanama stotra vyakhya} 
Ramarayadi Pracina Kavita Grantha Mandali, Narsaravu Pétal 
1945. 
44. *Bhagavadgitabhasyarkaprakasika: Ramarayadi Pracing 
Kavita Grantha Mandali, Narsaravu Péta. 1945. 


oe 


Kavita Grantha Mandali, Narsaravu Péta. 1945. 


45. *Krsndd'dhavasanvada-vyakhya: Ramarayadi Pracing 


*Marked books given above are the criticisms on Ramanuja ang . 


his Visistadvaita, Sti bhasya, Sudarsanacarya’s commentaries} 
Professor K.S.R. Datta had divided the works of Bellankondg 
Ramarayakavi into two categories: The first category dealt with 
the general elucidation of Advaita in simple language in order ty 
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enable any reader to judge himself/herself the errors in 


;Ramanuja’s Visistadvaita and Sti bhasya. They are: 
, Védantasangrahah, 
’ Sid'dhantasindhuh, Déhadéhibhavanirmilanam, Advaitamrtarh, 


Védantaniscayah, Advaitavijayah, 


| Védantatattvamrtarn, and Sariraca  catus'sutrivicarah (a 
/ commentary on Brahmasitras). 


The second category is related to defending advaita from 
the attack of Ramanujacharya and his followers. They are: 
Sankarasankara bhasyavimarsah, Bhagavatgita 
bhasyarkaprakasika, Sarlraca catus'sutrivicarah, 
Sid'dhantasindhuh, Krsndddava sanvada-vyakhya. It was indeed 


_ thoughtful of Professor Datta to bring such _ simple 


categorization as general readers interested in advaita sid’dhanta 
do not confuse so many titles of Bellankonda Ramarayakavi one 
for the other. Most of these titles are original works of 
Bellankonda Ramarayakavi and they dealt with the replies to the 
charges Vishishtadvitins levelled against Adi Sankara, Advaita 
and The Gita. 
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9. Ramaraya’s Prophetic Words Come True 


Ramaraya used to say that he never intended towrite the 
above works for the sake of publishing them and distributing to} 
scholarly world. He had written them as part of his Satsangai.e. 
Védadhyana, sravana, manana, nidhi dhyana,etc. Whenever 
anybody approached him for publication of these works, he used 
to retort, ‘did Vyasa, Valmiki, Adi Sankara write their works! 
with an intention to publish them for future generations? It was! 
God’s will that these works sustained the vagaries of time ovel| 
centuries and are available to mankind even today. If God, 
wishes the same with these works that I am writing, they will 
themselves sustain. If He does not wish it to be so, they would 
vanish in the course of time. I do not want to think of them once 
I finish them’. Strangely, the following twists and turns 
regarding preserving his works for long showed that his words 
had comme true within years after his demise. 


In fact, there were interesting facts and twists about the’ 
retrieval of these books. After his demise, one Kamaraju 
Kotésvara Sarma of Narsaravu Péta approached his wife Adi 
Laksmam'ma with a formal request to handover those 148 books; 
to him for publishing them at his expenses. Convinced by his 
sincere appeal, Adi Laksmam'ma unsuspectinglyconsented tok 
hisrequest to carry these books to his home for publishing, 
Butno one has an accurate account as to what happened to 
Kamaraju Kotésvara Sarma subsequently. However, there was a 
hear say that Kamaraju Kotesvara Sarma had suddenly suffered, 
from a severe illness, and after a brief span of immens¢, 
suffering he passed away. 


As his son was not educated, he sold out all those books to} 
a waste paper buyer whoin turn sold them to a waste paper}. 
vendor in bulk in Vijayawada. Thus, these books reached af 
waste paper vendor in Vijayawada who happened to sell them tof 
a street vendor selling sweets along the roadside. Fortunately, 
Kavita Venkata Subrahmanya Sasti of Narsaravu Péta, who 
went to 
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Kavita Subrahmanya Sastri, the first publisher of 
Bellankonda Ramarayakavi’s Works 


tosses Piobioen, shate ard “Womwabiinierseen 
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Vijayawada to visit some people, happened to buy some 
sweets from this street side vendor. As he found the paper in 


| which he was served the sweets by the vendor belonged to the 
' script of Bellankonda Ramarayakavi of Pamidipadu, whom he 
- knew very well, he immediately questioned the vendor about the 
| complete books sold to him. The vendor took him to his house 
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and showed him the books he got as waste paper from a bulk 
Immediately Kavita 


buyer cum seller in Vijayawada. 
Subrahmanya Sastri recognized all of them being the pious and) 
extraordinary poetic works of Bellankonda Ramarayakavi. He 
paid money to the sweets’ vendor, collected all of them, and) 
returned to Narsaravu Péta. He kept them safely in his house at 
one comer of his study room and started publishing some off 
them according to his convenience. 


But unfortunately, he too died untimely without any} 
severe ill health. After his demise, not knowing the importance 
of them, his wife considered them scrap, and had sold them off 
again to a waste paper buyer in the street. The hawker who! 
bought these books recognized them to be of Bellankonda'! 
Ramarayakavi about whom he had heard earlier and straight: 
away took them to the house of a grandson of Bellankonda 
Ramarayakavi located in Narsaravu Péta. Seeing these in the! 
waste paperhawker’s bag, his grandson had got tears in his eyes} 
and purchased all of them at one go. However, when this} 
grandson sorted out these papers and organized the whole} 
material into relevant texts, he found only 56 books out of 148) 
were only available. He had also noted that some have lost some} 
papers while some were intact. For instance, Sakaragankara} 
bhasya vimarSah is available only up to 660 pages. Remaining} 
pages were lost. Thus, the prophetic words of Bellankondaf 
Ramarayakavi had come true. Those which were willed by thef. 
God to remain for posterity happened to remain and the rest 
were lost forever. 
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10. A Brief Description of Ramaraya’s Works 


Ramarayakavi had penned around 148 poetic and critical 


- works. As mentioned in the foregoing, they fall under different 
' Bhakti literary traditions such asastakams, stdtras, dandakams, 
| kavyas, vyakhyanas, védantarh texts besides a text on Sanskrit 
/ grammar entitled Saradratri. Here is a list of the all the Bhakti 
- (Devotional) literature Ramarayakavi has produced. Of all these, 


some works that sustained the vagaries of time deserved some 
description for readers intending to familiarize themselves with 
his literature. 


First and foremost, among his Bhakti (Devotional) literary 
works, is astakams, which are about 60. Though their titles are 
given below, not all are available. The list of whatever were 
available is given in the foregoing: 


Astakams 
This is the actual list of total astakams written by Bellankonda 


» Ramarayakavi. 


1. Advaitastakarh 

2. Amaravathi Astakam, 3. Aswathastakam, 

4, Ambastakam, 5. Aznyastakam, 6. Atmastakam, 
7. Asahayahitopadesastakam, 9. AnjaneyaStakam, 
10. Eswara rapa sangra Astakam, 

11. Upanishadastakam, 12. Kavitastakam, 

13. KumaraswamyAstakam, 14. Kotisastakam, 
15. Ganapathyastakam, 16. Gurvastakam, 

17. Godavaryastakam, 18. Gangastakam, 

19. Chandrastakam, 20. J ananyastakam, 


t 21. Jiyastakam, 22. Tulasyastakam, 
E23. Trimurthyastakam, 

F 24. Dvaitadvaita Visisthadvaita 

| Sandhyachalamata Sammatastakam, 
— 25. Pinakinyastakam, 

F 26. Bhagavadgitastakam, 


[42] 


27. Bhagavadbhajanastakam, 

28. Bhagavadsambodhanastakam, . 

29. Bhagavatshtakam, 30. Bhumyastakam, 

31. Manasambhodanastakam, 32. Mayastakam, . 
33. Muraharastakam, 34. Ramaaraadhastakam, 
35. Ramasmaranastakam, 36. Ramastakam, 

37. Lakshmastakam, 38. Vayavyastakam, 

39. Viyayastakam, 

40. Vimatakhandana purvakadvaitamatastakam, 
41. Vishnubhaktyastakam, 

42. Vedadri Salagrama Narsimhastakam, 

43. Venkatanathastakam, 44. Sivastakam, 

45. Sivabhujanga priyadastakam, 46. Seshastakam, 
47. Sri Krishnastakam, 48. Sri Dattatreyastakam, 
49. Sri Vedadriyogananda Narasimhastakam, 

50. Sri Vyasastakam, 51. Sri Sakarastakam, 

52. Sri Hayagriva padanupekshastakam, 

53. Sagarastakam, 54. Salagramastakam, 

55. Somasundarastakam, 56. Suryastakam, 

57. Hanumadastakam, 58. Hayagrivastakam, 

59. Hayarajastakam, 60. Hiranyagarbhastakam. 


After Astakas, Stotras occupy the next prominent place. 


are about eight. 


Stortras 


1. Janardhana stuti. 
2. Pradaksina stavarajamu, 
3. Ramavallabharaya stuti, 4. Viraréghava stuti, 
5. Siva stuti, 6. Sarasvati stuti, 
7. Hayagriva navaratnamla, 
8. Hayagriva pajficavinsati. 


Following these, come Asthottara Satanama Stotras. 
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1 Ashtottara Satanama Stotras 


F 1. Matsya astOttara Satanamavali, 

| 2. Karma astottara Satanamavali, 

. 3. Varaha astOttara Satanadmavali, 

4. Narasinha astOttara Satanamavali, 
5. Vama ast6ttara Satanamavali, 

| 6. Parasurama astOttara Satanamavali, 
} 7. Bud’dha astOttara Satandmavali, 

| 8. Raama astdttara Satanamavali 

| 9. Kalkya ast6ttara Satanamavali, 

t 10. Krsna ast6ttara Satanamavali 

11. Hayagriva ast6ttara Satanamavali. 


: All these were written along with commentaries 
| by by Raméarayakavi himself. 


| Sa hasranama Stotras 
 |.Paramdtma sahasra namavali, 
2, Visnu sahasra namavali, 

| 3. Hayagriva sahasra namavali. 
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These were also provided with commentaries by none 


They other than Ramarayakavi himself. 


, Gadya (Prose) Stotras 
f Ramarayakavi hadwritten one gadya (prose) based 


} stotram. 


_ 1. Visvartipa gadyam. 


| Dandakams 
! 1.Hanumad dandakarh, 2. Hayagriva dandakarn. 


Satakams 
1.Ramavallabharaya Satakarh, 2. Hayavadana Satakam. 
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Kavyas 


1.Kavibhiisanamh 2. Kandarpadarpa vilasabhanarh, 
3. Krsna lila tarangini, 4. Garuda sandésarh 

5. Ramaparinaya campu, . 

6. Rukminiparinaya pranganarh, 7. Visnu vijayamu; 
8. Samasya ratnakararh, 

9. Samudramadhana campu, 10 sumanarh campu. 


Vyakhyana Grandhas 


1. Krsnod'dhava sanvada vyakhya, 

2. Bhagavata catauh $l6ki vyakhya, 

3. Campti bhagavata vyakhya, 

4. Murarinataka (anargha raghava) vyakhya. 


Vyakaranam 
1.Saradratri (a commentary based on Sid'dhanta 
kaumudi) 


Dharmasastra Grandha 
1.Sudra darpanam, 2. Sweekara Nirnayam. 


Vedanta Grandha 
1.Advaitavijayarh, 2. Advaitamrtamm, 
3. Advaitan'yamata khandanam, 


4. Déhadéhi bhava nirmiilanarn, 5. Moksa prasadam, 


6. Védanta kaustubhamm, 7. Védanta tattvamrtarh, 
8. Védanta dipika, 9. Vedanta niscayah, 

10. Védanta muktavali.,11. Vedanta dinakararh 
(muktavali vyakhya), 12. Vedanta sangraharh, 
13. Lokayatadi yogantamata khandanarh, 

14. Sankarasankarabhasya vimrsah, 

15. Sarirakacatus'siitri vicarah, 

16. Bhagavadgita sid'dhu bhasyarka. 

17. Sid'dhanta sindhuhu 
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ividhavishaya Grandha 


1. Kama mimasa, 

2. Tripurasura sanhara antarardha pratipadanam, 
3. Trimata sam'matarm, 

4, Dhana varnanarh, 

5. Dharma praSansa, 

6. Niyogi vaidika jana-hitdpadésam, 
7. Brahmana sabda vicararh, 

, 8. Bharatanantararthamu, 

F 10. Ramayanatarardha §lOka trayarh, 
F 11. Vidyardha vidyotananh, 

F.12. Vaijayanti. 
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fone would find a number of poetic maneuvers in this work of 
amarayakavi. Somayajulu cited another wonderful alankara 
figure of speech) written by Ramarayakaviin the Campii 
hagavata vyakhya. It is called as ‘Alankara sanksépa 


. ; ipanamu’. It ji ‘S A Akararn’ 
written, as mentioned before, as a guru dakshina to his teachers vUpanamu - Js a Sabdhapramana alankararh’also. 
-. _ _ _ metri wp, gouchalankarasare illustrated in Kuvalayanandamu. It was 
Purighatla Subrahmanya Sastri and Pirighatla Rama Sastri who mentioned in the beginning of this text that Ramaravakavi had 
taught him Tarka Sastra for three months at his residence inf itten a co wtitan on Kavala anand a a the ob avy na f 
Pamidipadu. It was on their direction that Ramaradyakavi hadf: y yanandamu tm the absence 0 


taken up to write the commentary on Champu Bhagavatamthai w feammers, ine had ite je ee ankaram “ms out es 
was originally written by Vellala Cidambara Sastri who is als y ampu Pnagavala vyaknya. 


known as Abhinava kalidasa. Ramarayakavi had finished wigat | DAG hans (Peeve gopa Palnyayans 
ele » . ‘ -_ 7 3 . . a ¢ . 7 a 
writing this commentary, entitled as ‘Mandhararh’ within 2 ditrasid’dhaha (4-39) |[Here the meaning of the poem is that 


months 8 days. This commentary would include uniquely ord Krishna had entered into a premarital relationship with 


grammatical facets of the kavya (CampuBhagavatamh), figures of Gopikas, attained Grhasthasramadharma, even before He got his 


speech, nuances of sounds/ utterances specific to poetich, * . : 
Pp Pp P ead ceremony done. This is not acceptable according to 


compositions, and prosody. If one reads it critically, it would atf hvasi — ~ . - 
. . a Grhyasttra but 
once flash the style of Mallinadtha Siri commentaries in thef; pny ut sage Vatsayana Kamasiitra accepts this tradition. 


minds of readers. Mallinatha Stiri a resident of Telangana, had hough this is against dharma, owing to Vatsayana Kamasutra 


lived between 1350-1450. After the rule of Kakatiyas came to had given it justification or pramanikatva. Thus, it falls under 
an end, his family migrated to Racakonda, ruled by Sarvajfi 

Singa Bhipala, a subordinate king of King Devaraya o 
Vijayanagara empire. He is well known for his fiv 
commentaries on Mahakavyas. 


He has cited not only the dictionaries that were vogue thai 
time but also earlier dictionaries as well. Amara—visva— 
vaijayanti—ratnamala were some popular dictionaries o 
Sanskrit during his time. But he had referred toYajaya- 
Dhananjaya-Paficasannighantusara—Pratapa—Bhaskara 
dictionaries also. How he could get to the dictionaries such as 
Pancasannighantusara—Pratapa—Bhaskarais a miystery.§s: Padyakavya than a Campi. It is a typical Mahakavya 
Another wonder of his writing style, according to Garimella ulfilling all the Laksanas (characters) of it. The poet made 
Somayajulu, is convergence of many different Alankarasin aBeveral innovations to the original story. For instance, Krisna 
single slokam (poem): Eg. Gunairanavalambitarh ppears as Lord Nrusimha to Rukmi, who is chasing the lovers 
niyamitacittadolarh gama, gamatyajamaniya simasamdanucchakKkrisna and Rukmini as they began to elope, to scare him and 
bhutasritam| Jagadgururapi Sritas's'svayamavapa yas'samn&top chasing. Rukimini’s intervention pleading with Krisna not 
madarn, caladhytaguna gururna kimu tasya dola mudé|| Likewisefo kill her brother, Rukmi, is another innovation. Ramarayakavi 
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11. A Brief Outline of Some of the Prominent Texts 


Campi bhagavata vyakhya (1902) 


This is a commentary Bellankonda ‘Ramarayakavi had 


x 


abdapramana alankara, which is prevalent in 


ukmini parinaya campuh 


It is a kavya based on the original version of Rukmini’s 

ve marriage with Lord Krishna in Bhagavatarh (52, 53 and 54 
dhyayas). Ramaraya’s work is spread over 9 Vildsas or 
thapters of which the Vilasa II is the biggest of all consisting of 
1 verses. It is a smaller Campi compared to other Kavyas that 
amaraya had written. It contains 618 versesand 53 prose 
ersions. According to~Datta (1980), this could at best be called 


seemed to be much under the influence of Bam'mera POtaj 7 Hayagriva Sahasra Namavali with Ramaraya Commentary 
regarding this work. fF. (1904) 


In the matters of describing Rukmini’s immense love ff There are 222 slokas consisting of 1000 names on Lord 
Lord Krsna (Vilasal), the beauty of Rukmini (Vilasa II), ti Hayagriva. Every namambegins with syllable ‘ha’. The detailed 
marriage of Krsna and Rukmini (Vilasa VIII), the applause § commentary of Ramarayakavi includes many things of puranas, 
the ladies of the town for the fine match of Rukmini and Kris. Gita Slokas, Bhagavata commentaries and vedantic secrets. The 
(Vildsa III), and the love sports of Lord Krisna (VilasalM™ author had offered detailed notes on why the namas were 
Ramarayakavi followed the pattern of Kalidasa. These sloka. arranged in a particular order and their significance. According 
full of devotion, evidently show that he was influenced by ti to Mullapudi Viswanatha Sastri, it is equivalent to 
Dévi dasa sloki attributed to Kalidas. f Vedas.Though he had written the namas in ‘ha’ order of 

f inflections, such as ‘hi’, ‘ho’, ‘he’, etc the order has been 
deliberately by passed at some places. The author himself gives 
an explanation to this jumbling of ‘ha’ inflections. For instance, 
in sloka number 104 he had written namas with ‘hi’ inflection 
but in next slokas 105 and 106, he moved back to ‘ha’ inflection 
order (Gunimtam Order). He had given a detailed explanation 
for each nama and in the process of such explanation the order 
had slightly moved back. In Hayavadana Satakarh, Ramaraya 
wrote that ‘Hayagriva! Svantadapaharati hah 
papamakhilam’which means ‘by uttering the sound ‘ha’, all the 
sins in the hearts of devotees vanish at once’. As there are 1000 
‘names in this, imagine the purity the devotes attain by uttering 
them daily once. 


Hayagriva Navaratna Stuti with a Commentary 
Ramararayakavi (1904) 


Being an ardent devotee of Hayagriva, Ramaraya he 
written several Astakams, Satakams, Dandakams, etc 
Lakshmi Hayagriva. There are nineVasanta tilaka vrttasin th 
navaratna stuti. Vasantatilaka is the name of a Sanskrit meff 
(candas/prosody) of the Vritta-type (Aksaracandas: met 
regulated byaksaras-syllables). —-The meter, Vasantatil 
contains fourteen syllables in each quarter and the ganas therd, 
are ta, bha, ja, ja, ga and ga respectively. In this type of met, 
the first two, the fourth, the eighth and the eleventh and 
thirteenth and the fourteenth syllables of a pada (line) are g 
while the rest of the syllables are light laghus. 


Hayavadana Satakarh with Ramaraya Commentary 
Hayagriva Astodttara Satanamavali with Ramarayse 
Commentary (1904) 4 


It contains 108 namas (names) in the slokas (poe 
written on Lord Hayagriva. All the names on Lord Hayagri§ 
commence with the syllable ‘ha’ only. Eg. Hayagrij 
harir'hans6 havya vyaha mukha| prabhuh havistrata havirbholg 
havirdata havirmayah. || 


Here, Ramarayadescribes Hayagrivain 100 Sikharini 
vyttas. It is an alphabetical verse. Each stanza of this verse of 
four stanzas has seventeen-seventeen letters. In its every phase 
there is yagana, magana, nagana, sagana, bhaganaLaghu and 
Guru. In each of its phases, the Yeti occurs on six and eleven 
-varnas. Each sloka ends with the title ‘Hayavadana mindu sthiti 
maye’. All slokas are replete with the figure of speech related to 
sound and wonderful fictious descriptions. They are basically 
devotional and are related to the description of Hayagriva’s 
white color, brightness Varnanas. As mentioned in Hayagriva 
Upanishad, here the poet conceives Lord Hayagriva in the 
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ahasranamavali. In other words, this namavaliis predicated 
ntirely on advaita sid'dhanta 


‘Védanta sangrahah (1907) 
In this the entire essence of Védds had been explained in 
‘15 chapters. It is asmall buta comprehensive, informative and 
instructive book which helps younger generations to know what 
“Védam’ and what is ‘Védanta’ and why everyone should 
now about it. Professor A. Ramulu of Sanskrit department, 
smania University, had rendered the whole Sanskrit text into 
3 English which is a true translation (i.e., directly from Sanskrit to 
English) anda very comprehensive and simplified version of this 
E work. Vedanta sangrahahoffered a sound and logical exposition 
It has 246 slokas consisting of 1000 namas on Lord pof the composition of Universe Starting stom the:tirst Chapich, 
in which he laid down the fundamental and broad composition 


Vishnu. Every name starts with syllable ‘v’. There are fifty) f the Uni ‘Th : : : 
Vivarnadi Namas in the actual Vishnusahasra Namam present in f°. “2° Universe as “The Seeing (Drik) and the Seen (Drsya), he 
elaborated each of the two in detail till the 15" Chapter. For 


Mahabharat. Among them there are about 10 Viswapadas. ae ; : 
é E instance, he divided ‘The Seeing’ in to four components: The 


Taking a cue from this original Vishnusahasra Namam, : > papi ; 
Ramarayakavi too adopted vivarnadi Vishnunamasamong which ‘Universal Soul (Brahman), the Lord (svara), the Unchanging 
were present more than 200 Vishnupadas. ‘Va’karam is an Kutastha) and the Individual Soul (Jiva).Again, he explained 
‘amrutabijam’. ‘Ckaram is ‘amruteswariform. Ramaraya has ach of these in detail. Likewise, the whole book offers a perfect 
eatise of how Védas propounded this creation of the Almighty 


conceptualized this combination vakaram and ikaraminge ; : aera 
‘vi’varnam. In fact, Lord Vishnu has infinite names. As such fe" d how it finally esolve: pace in Him: Many people wid ase 
ot conversant with Vedic texts often argue that only science 


ibing 1000 to Lord Vishnu is simpl ttempt b ; ae 
Ce De Tog ct ee nah explain the origin of the Universe. In fact, like Vivekananda 


Ramarayato conceive Lord Vishnu very young. Some. d let all th nae : ae 
Sahasranamas are actually not limited to 1000 namas. Some are pone Nea e serentsss working an ne ongins 0}, ihe 
Iniverse and composition, study the Védas, or in the least, the 


more than that. Actually, Namasahasramis the basic mantra.B. é ae : ; : 
Therefore, the namas describing the ‘mahaatmyam’ of Lord edanta Sangr ahahof Ramarayakevie noe rae eave e 
Vishnu also become mantras as per the spiritual traditions. as made uP of itself and all the living and non-living 
Therefore, the recitation of Vishnu Sahasra namasis part of the| Components in it. Vedanta Sangrahahindeed offered a vivid 
description of the Universe and man, besides other living things, 


yogic practice to realize the ‘self’ through invocation of detail 
_kundalini from mooladhara to sahasraara. Ramarayakavi, a born min His etail ie By offering such lucid description of the 
niverse, Ramarayakavi proves the Mahavakya —Tat tvarh 


Yogi, has ensured to embed several Puranic and Upanishad® . 

secrets in these mantras. By starting the Sahasranamavali with ifinally. 
‘Viswam Vishnuhu’, and ‘Vishnurviswam’, Ramaraya 
conceived ‘advaita’ throughout the recitation of this 


moon. It is a method prescribed for the yogis performing dhyana 
on any Lord (a mantra sastra tradition). The entire body of 
Hayagrivadescription follows with the description of his holy 
consort Lakshmi. Each description is wonderfully composed as 
though one was witnessing Lord Hayagriva and Goddess 
Lakshmi right in front of him/her. The first sloka begins with 
saguna rupamof Hayagrivaand the last sloka ends with 
nirgunarupam of Lord. This satakam addresses the popular 
doubt of Vedantins whether it is possible to experience Brahma. 
The poet confirms that he has experienced it while writing this 
satakam. 


Vivarnadi Visnu Sahasranamavali (1906) 
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e ' ~ : 
Advaitan'yamata khandanam (1907). lokas. He gave a phenomenal interpretation to the 38 slokas of 


This consists of 29 chapters or sections that deal with Vedanta Niscayarh Advaita Vijayarh (1910) 
different sects of religion such as Samkhya, Dvaitam 
Visistadvaitam, Tarkam, etc. Ramaraya condemns each suclj 
sect of religion using Sruthi and Smruthi and proves unaaey 


Advaita alone is real and true. 


Advaitamrtarh (1908) 

It is a small Vedanta text. It condemns dvaitarh and assert 
and establishes the sovereignty of Advaitam, Ramaraya hat 
made a brief introduction to the work suggesting that those whof 
are not scholarly enough to read Vedanta bhasyas but are deeplyf 
inquisitive to know what is advaitam can easily read it and 
understand it. 


Sankara Bhasyarca Prakasarh (1908-1909) 


Ramarayakavi had written this work in two days. He had 
adopted Vada-prativada method to contest the pre- 
rgumentative theorizations on advaita. By dismissing all such 
re-argumentative theorizations as trash, he established the 
dvaita tattva. 


Sarirak Catus' Sutri Vicararh (1910) 


Ramaraya had written this on Brahma siitras. He had taken 
first four Sutras to explain the indisputable nature of advaita 
va., Ramarayafirst discussed the first sutra ‘Adhatd brahma 
_ gjign'yasa’.. Ramaraya interpreted. at length the hundred odd 

connotations . of ‘Athah’ Sabda usingSrtiandSmrutiby 
establishing how Ramanuja’s Visistadvaita and 
Sudarsasnacarya” s Srutaprakasika commentary misled ‘its true 
mnport. 


edanta Muktavali-Védanta Dinakaramm (1911) 


This is a commentary on the Adi Shakara’s text o 
Bhagavad Gita ie.. Gita bhasyarh. It is a jewel among all th 
works of BellankondaRamarayakavi. Infact, there are so man 
commentaries on Adisankara’s Gita bhasyarh -prior t 
Ramarayakavi entered on to the scene. Even Ramanuja made 
perverted attempt to condemn the Gita bhasyarh in order t 
propound his ‘own.crazy Visistadvaita. In the process, he ha 
made pungent and acerbic remarks against Adisankara. Védant 
Désika, had also written a commentary on Ramanuja’ 
Visistadvaitaentitled ‘Tatparya candrika’. This Védanta Désika 
is a logician had written over a hundred texts on tatty 
philosophy. Bellankonda Ramarayakavi first tried to establis 
Adi éankara’s heart by treating exhaustively every term tha 
AdiSankara used in Gita bhasyarh in his work - Sankar 
Bhasyarca Prakaéarh. Later, he had condemned every term the 
Ramanuja and Védanta.Désika, used in Sti bhasya (commentar 
on Visistadvaita), and Tatparya candrika. 


Atmastakarn-Védanta Niscayam (1910) 


This is a magnum opus work among all literary works 
is éllankonda’ Ramarayakavi. He had taken uptwelve 


dita’ ‘prosody. Ramardya’s commentary on this text in the 
rim:of Vedanta Dinakarath has.no parallel in advaita literature. 


Okayatadi yoganta mata khandanam (1911) 


-Madhavacharya had dealt with 16 Dargands starting froth 
aryaka, darSana _ to Sankara _ dargana in his work entitled as 

" jadarsana.  sangraha. = Bellankonda Ramarayakavi 
haustively examined this work and ekcep sdvalla, he 


smiissed all other Darganas as: trash. 


ana Varnana (1912) 


" Ramarayakavi explained the significance of Dhanam 
oney) i in this work. 


Ramaraya described the tattva of Almighty in eight sloka 
of Atmastakarn. He wrote commentary to each sloka of eigh 
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Dharma PraSansa (1912) Ramavallabharaya Satakarn 


Ramarayakavi hadwritten this when was young and before 
marriage. He used to sit in the Tulsai vanam of the 
Ramavallabharaya temple, as mentioned before in the foregoing, 
and used to perform tapas (penance) there. It was around this 
time probably he had written this. According to Méllacervu 
Vénkata Subrahmanya Sistri, this Satakarh is in Telugu poetic 
style which Ramarayakavi might have offered as a gift to this 
SanskritSatakarh.In this Satakarn, in the last line he prayed 
Ramavallabhardya saying, ‘Prapannarh sada raksatarama sirith’. 
‘Str’ is a Sri Vaishnava title. As Ramaraya belonged at one 
time to this Vaishnavite tradition, he would have acted on its 
impulse latent in him. 


Ramarayakavi expounded the significance of Dharma in 
Dharmardha kama moksa -the four Akanksa that human being 
always aspire. ° 


Kama Mimansa (1912) 

In this text, Ramarayakavi tried to offer a dharmig 
meaning of Kama (the desire). He had elaborated that ‘kaama| 
based on dharma is acceptable to Vedic life. All othe 
‘Kamas’are adharmic, he clarified. 


Védanta tattvamrtam 


Ramaraya had divided the work in three chapters. In the 
first chapter he had condemned ‘dvaitam’, and proposed t 
‘advaitam’. In the second chapter, he had proved the Brahm 
as a ‘Nirguna’ form.In the third chapter, he discussed _thg 
‘salvation/liberation’. 


He had not poured out his worldly problems in this 
Satakarn. Nor did he criticize the society. He prayed 
amavallabharaya to liberate him from this society which got 
éngrossed in the pursuit of illusory affluence and grandeur. In 
this Satakarh, Ramarayakavi attempted to portray many things. 
Firstly, he did God’s praise and prayer, then God’s maya 
description, followed by Dasavatéra Varnana, Visnu vaibhava 
varnana, Bhagavad kirti, Bhagavat Kanti, Praise of God from 
rown to His feet, God’s weaponry. Lastly, he did the temple’s 
Aakara Torana Varnana. At the end he would show his 
nquestionable surrender to the Lord Ramavallabharayalu. 


Sankarasankara bhasya vimarsah (1912) 


It is a classic work of Bellankonda Ramarayakavi. Hi 
three works Sankara bhasyarca prakasarn, Vedanta muktavali 
and this work have attempted to interpret the “Prasthanatraya 
(Gita, Upanisatts, Brahmastutras) in their original perspectiv 
Adi éankara propounded ‘advaita’ in his Sitra bhasyag 
(Brahmasiitras), whereas Ramanuja propounded Visistadvaita 
his ‘Sri bhasya,’. Sudarsanacarya, an admirer and ardent devot 
of Ramanuja, wrote a commentary on Ramanuja’s Sit bhasy 
which is also known as ‘Srutaprasika vyakhyanarh' 
Bellankonda Ramaraya has not only blown the arguments 0 
both Ramnuja and Sudarsanacarya in Sri bhasya, ati 
Srutaprasika vyakhya respectively to smithereens but als 
deduced the right meaning or import of the statements of Ad 
Sankara in Gita bhasyarh by quoting and cross-referencing 
SrtiandSmruti, besides Skanda purana.Ramaraya had als 
established beyond any ambivalence that both the Gita, am 
Visnupuranarh would also support advaita only. _ 


RRKK 
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nimata durvadi kanana vitihOtrudatma vijityanavarti 


12. Ramarayakavi's Last Days satyavratundu, 


hari bellamukonda vansabda vidhudu ramaraya kavindrudu 


Ramarayakavi lived a short life. At the age of 39, dhimahitudu. 


Ramarayakavi had a small tumor on his back. He felt a little 
uneasy due to it. However, he was not willing to go to a doctor 
for a treatment. During his 39 years of life, he had never gone 
out of Pamidipadu for more than twice. He always engaged 
himself in writing masterpieces on. spirituality and in the 
worship of Lord Visnu or Lord Hayagriva. At last, following 
unrelenting pressure from his family members, he had gone to 
Madras (now Chennai) cancer hospital for treatment. Dr. Gopala 
Charyulu, who treated him, advised him a perfect rest for six 
months discontinuing all his engagement with writing work. 
(Panduranga Sarma, 2010). But, Ramarayakavi did not like the 
suggestion. He immediately refused and returned to his village 
saying that his body had performed all worldly duties but he had 
to do a lot to pursue his spiritual goal. But soon he realized that 
his last days have come. His wife was offering pious services to 
him in his last days of his life. Finally on October 27, 1914 he 
breathed his last when all his kith and kin were around. 


RREKEKE 


On his demise, one of the local scholars and admirers of 
Bellatkonda Ramarayakavi had published an article consisting 
of a number of poems, besides text, in appreciation of this late 
scholar. It is was published in 1914 Andhra Patrika and 
republished in Golden Jubilee special volume of same paper.in 
1965. The poem reads as follows: 


Anavaratanna vidyadana tapta vidyarthi virajadrhanganundu, 
vyakrti tarka vedanta mimansadi ramantyasastra parangatudu, 
sakala janastavaniya visaya vibhasita pratimana bhasya karta, 


sarasa sanskrta kavya campu mukha Satadhika grantha nirmana 
kavita yasudu, 


{57] [58] 


13. Uniqueness of Ramarayakavi's Literature 


According to Professor Balasubramanian and Revathy 
(2012), Sri Ramarayakavi’s Védantasangraha is one of the 
fundamental and important texts on advaita philosophy. It 
describes the basic theories and concepts of Vedanta. The 
interpretation and explanation of the text give us an insight into 
the true nature of advaita and how this Universe is made up of 
advaitic elements. Védantasangrahaalsomakes it clear how 
advaita process is incessant, and invisible. In short, it helps us 
know how everything in this Universe is part of the Holy 
creation of the Almighty and how He remains outside this cycle. 
It is also significant to note that Ramarayakavi has explained in 
detail the different technical terminologies of Védanta used by 
the philosophers of that period while establishing his own 
doctrines. They further added that Ramarayakavi belonged to 
the group of illustrious commentators on the basic texts and 
cornmentaries on advaita sid'dhanta. 


Professor Datta (1977; 1980), who received his doctoral 
degree for his work on Ramarayakavi has enlisted his sevenmost 
fundamental contributions to the school of advaita sid'dhanta in 
particular and to the Sanskrit grammar and poetic traditions in 
general. He writes that though there were several other scholars 
earlier to Ramarayakavi who refuted Ramanujam’s Sri bhasya 
and defended Sankara’s advaitam, most of such works remained 
either incomplete or only partially sufficient enough to defend. 
For instance, Tatvacandrika and umamahesvara 
virddhavrd'dhini, visistadvaita dtisanasangrahah of 
Brahmadévapandita, etc. But none could match the content, 
logic and depth of Ramarayakavi’s writing abilities. Thus, by a 
turn of events, he turned into a great champion of advaita and 
bitter critic of Visistadvaita. 


However, Ramaraya did not follow any school of logic in 
the post-Sankara’s advaita such as Bhamati or the Vivarana. 
Ramaraya was so bold in his attack on the earlier eminent 
scholars such as Vacaspati, Vidyaranya andAnandagiri as well. 
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Vacaspati belonged to 9" or 10" century and wrote Bhasya 
(commentaries) on every philosophical text available that time. 
His school of philosophy is known as Bhamatiwhich came into 
being after he wrote a commentary on the Sankara’s 
Brahmasiitra bhasya. While Ramaraya had held Vidyaranya in 
high esteem, he did not hesitate to criticize him saying that the 
latter’s verse Déhadipafijarama yantra, etc. In his opinion such 
comments do not explain the Bhagavadgita XVIII. 61 in the 
right perspective. 


He criticizedAnandagiri, the great advaitic commentator, 
for having adopted the reading Samanadhikaranéna na 
nildtaladivat, when actually Sankara says Samanadhikaranyéna 
nildtpalavat, etc. in the Gita Il. 16. Ramaraya also attacked 
Anandagiri’s versatility. While commenting on the verse Idar 
tO natapaskaya na bhaktaya, etc. (Gita XVIII. 67), Ramaraya 
described Anandagiri a mandamati.Ananda-jfiana, celebrated as 
Anandagiri, lived in the 14th century A. D. Known as Janardana 
in his pre-monastic life, he was the son of one Suryanarayana 
and belonged to the country called Cera (Sera, now in Tamil 
Nadu).His ttka (comment) on the Brhadaranyaka Vartika of 
Suresvara (7th-8th cent. A.D.) has been highly appreciated. He 
was also known for his commentaries of Sankara Bhasya. 


Professor Datta states that Ramaraya’s success lies in 
effectively bringing out the nirvisehatva (attributelessness) of 
Brahman on the basis of the tenets of Srutiand Smrti. If one 
reads Sankaragankarabhasya vimarasah, Ramaraya had 
considered only Sruti (Vedic Enchantments) as absolute 
authority beyond which there cannot be any text as authority. 
Anything that was contradicting the Srutiwas rejected as trash or 
nonsense. Above all, he examined every word and sentence 
written by both Ramanuja (VisistadvaitaandSri bhasya), 
andSudarasanacharya (Srutaprakasika) in the light of Srutiin 
conjunction with Smrti, Bhagavad Gita, Vishnupurana and 
refuted them as trash and irrelevant. He showed the perfect 
correlation between Gita Bhasyarh of Sankara and Sruti, Smrti, 
Visnupurana, Skandapurana, etc in defining the Nirvisésatva. 
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Thus, we got to know and understand that a number of doctrines 
and interpretations of Ramanuja in Sxi  bhasya or 
Sudarsanacarya’s Srutaprakasikawere not logically founded, and 
would not stand to therigor of Ramaraya’s dialectics (pp. 140- 
207). - Sa, 


It would be an amazing and enlightening experience for a 
lay reader as one begins to read Ramaraya’s commentary of 
Sanakaragankara bhasya vimarSah. He rejects the interpretations 
of verses of the Visnupurana by Ramanuja by adducing 
evidence of Brahman’s attributelessness by citing hundreds of 
slokas. from. the very -Visnupurana.He also deduced the 
attributelessness of Brahman from Pramanas.He had dismissed. 
the contention of Ramanuja.that ‘no Pramands support the 
attributelessness of Brahman’ as an utter non-sense. Ramaraya 
defends and establishes the Nirvisésatva (attributelessness) of 
Brahmannot only by the aid of the means of knowledge as 
Pratyaksha and Sabda but also by coining an Anuman as 
follows—Brahma nirvisésarn, susuptyadisu, brahmani kasyapi 
visésanasyadarsanat, vyatirékena ghatadivat.. He not only 
rejected the interpretations given to Srtis, by Ramanujam but 
also pointed’. out fourteen serious contradictions in the 
Ramanuja’s interpretations given to them. - 


Ramaraya’s another important contribution is to refute 
Vadanta Désika’s Satadiisani. Védanta Désika, argued that 
Sankara’s advaita suffered from over hundred fallacies or 
contradictions. Sirice the time of Védanta Désika’s Satadushani, 
there were no advaitins who could refute the charges against 
advaita. Barring a few works Advaitasid'dhi, and 
Laghucandrika, the two post-Desika dialectical works, there 
were no noteworthy works exclusively dedicated to refuting or 
providing replies to Védanta Désika’s charges till the emergence 
of Ramaraya’s SankaraSankara bhasya vimarsah. Ramaraya had 
given a strong and systematic rebuttal, charge wise, to Védanta 
Daéika. His fundamental contribution continues in strongly 
defending Sankara’s Gita Bhasyarh by producing evidence to 
the fact that the Bhagavadgita begins and ends with Jnanayoga. 
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Earlier Ramanuja has raised a dispute over 
Gitasastraprarambha. sloka of Sankara. According to Sankara, 
ASdcyananvasocastvam (I-11) is the sloka commencing the 
Gita. Ramanuja disputed it. According to Ramanuja Na 
tvévaharh jatu nasam (II-12) is the prarambha §ldka of the Gita 
as it supports the plurality and reality of souls, and reality of the 
universe, the fundamental tenets of Visistadvaita. If one goes by 
Ramanuja’s contention, then the very proposition of advaitic 
theory gets destroyed.None of the earlier commentators ever 
attempted to refute this contention of Ramanuja. But, Ramaraya 
had unequivocally and emphatically established to the exclusion 
of all others that the sloka II-llis the beginning of the 
Bhagavadgita. . 


Further unlike Ramanuja, who treated Ajflana as a 
negative entity, Ramaraya proved by citing the Smritis and the 
Srtis, (Sankarasankarabhasyavimarsah. pp.299-300) that Ajfiana 
is a positive entity. He remarks that Ramanuja’s failure to 
recognize it is either due to his hatred for advaita or dullness of 
his intellect (Mandabud'dhi). He has offered a summary of proof 
from Vishnupurana to conclude that Ajiianais a positive entity. 
Even advaitasid'dhialso establishes the positive character of 
nescience by quoting the Srtis, but Ramaraya’s work excels in 
combining both Srtis, and Smritis to prove Ajhana is a positive 
reality. 


- Ramanaya’s uniqueness lies in his unparallel effort to 
prove Tat-tvarh-asi of Sankara’s Advaita. By citing different 
slokas from Sjtis, Smytis, and dialectics, and by inter-relating 
them; he argued, on the lines of Sankara and proved that 
Ramanuja’s interpretation of Tat-tvam-Asilacked in authority. 
He wrote that sage Badarayana could foresee such 
misinterpretation to Tat-tvarn-asi and therefore offered full 
description of it in his Skandapurana subsuming Bhagalaksana. 
The sage has elaborated it in Siitasanhita as well. He further 
offered. corroborative evidence from Adhyatmaramayana Thus, 
Ramaraya has greatly enriched the defense of Advaita Theory of 
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Adi sankarabeyond the silly questioning or challenges from 
ViSsistadvaitinsand Ramanujaites. 


Méllaceruvu Subrahmanya Sastri (2010; 2014), an 
eminent Sanskrit scholar and author of a number of-Sanskrit 
works, translated and interpreted a number of Ramarayakavi’s 
works. In particular, Subrahmanya Sastri has translated into 
Telugu the works—Sid'dhanta sindhuh and Sankaragankara 
bhasya vimarsah of Ramaraya. He described Bellankonda 
Ramarayakavi as a poet whose depth of knowledge appears to 
be equal to a repository of millions of books. “His ability to 
quickly grasp any given literary issue, and offer new evidences 
and interpretations to the earlier texts is beyond anybody's 
imagination’, said Méllaceruvu Subrahmanya Sastri. Saastri has 
written commentaries on Paramatma Sahasrandmavali, Advaita 
Vijayam, etc of Bellatkonda Ramarayakavi.In fact, a majority 
of Ramarayakavi’s works were rendered into Telugu by 
Méllaceruvu Subrahmanya Sastri only. 


Garimella Acyuta AdiSésa Sémayajulu Sarma (1983) has 
given a detailed appreciation of Ramarayakavi ’s works in an 
article -published in a literary magazine Samalochana 
(Somayajulu Sarma, 1983). He classified Ramarayakavi 's 
works into several categories: Astakas, strotras, dandakamsand 
védantaworks, etc. Ramarayakavi has written nearly 60 Astakas, 
three strotras, three Sahasranadmas two dandakams, one gadya 
stotram, 10 Kavyas, four commentaries, one grammar text 
on Sid'dhanta kaumudi called Saradratri, two Dharma astra 
texts, 16 Védanta texts and 12 other scholarly works. Of these 
only a few are available today. He (1983) described significance 
of a few of Ramarayakavi's works category wise. 


According to Ravi Mohana Rao, the work Bhagavadgita 
bhasyarca prakasika of Ramarayakavi is a classic text that not 
only offered a scientific evidence and interpretation to Adi 
gankara'sbhasya on Bhagavadgita but also unequivocally 
condemned the distortions that had flowed from Visistadvaita 
(Rao & Datta, 2003). 
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Mullapudi Viswanadha Sastri (2014) has described the 
unique features of Hayagriva Sahasranamavali written by 
Bellankonda Ramarayakavi. The unique feature of this work is 
that Ramarayakavi himself had written a commentary on this 
Sahasrandmavali. The salient features of this Sahasranamavali 
had been already described earlier. 


Likewise, the appreciations and encomiums showered on 
Bellankénda Ramarayakavindrulu by his contemporaries and 
later Sanskrit scholars are innumerable. However, some 
important facts are to be noted with some sense of seriousness. 
Whereas all Sanskrit and philosophical scholars have 
unanimously agreed to the fact that it was Lord Hayagriva in 
Bellahkonda Ramarayathat was responsible for such wonderful 
dialectics as well as poetic texts, scholars very often confuse this 
fact with their body consciousness, like Ramaujam suffered 
from the same myopic vision in interpreting Sankara’s Advaita. 
Due to the body conscious attitude, Ramanuja tended to 
misinterpret God, Jiva and the World as though they were 
different. In every sentence of Sankarasankara bhsya vimarsah, 
Ramarayabrought out this fact with a great force. It only proves 
a fact that Ramanuja was never a brahmajfiani. On the other 
hand, Ramaraya is a brahmajfianiand never confused the body 
for the incessant and infinite Brahman.His perfection in 
interpreting Sankara’sAdvaita stemmed out from the same 
brahmagnyana. If one reads critically 
Sankarasankarabhashyavimarsaha, one gets to know very clearly 
that Ramarayarepeatedly pointed out to this confusion of 
Ramanuja and his followers. Same pattern of Ramanuja’s 
confusion is found with the other later Sanskrit scholars who 
read and appreciated the works of Ramarayakavi. For instance, 
Cellapilla Vénkata Sastri said in his ‘Kathalu-Gadhalu’ that 
Ramaraya had criticized Visistadvaitamore due to his 
differences with the visiting Prativada buayankara Rangacarya, 
a religious teacher of Visistadvaita. Garimella Somayajulu too 
expressed such a view. But this is a wrong interpretation. It is 
quite uncharitable of them to have included such disparaging 
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remarks in the same article while showering heaps of praise on 
Ramaraya for his outstanding works on advaita on another hand. 


Ramaraya who tumed a brahmagnyani by then could have 
hardly taken cognizance of visiting Rangacharya’s discussion 
with him. A brahmajfiani.could not/would not afford to have 
Raga/dvésa against any individual. ‘Panditaa Samadarsanaha’ in 
Bhagavad Gitais the attribute offered in the sloka to the 
brahmajfianis. Especially a perfect advaitin like Ramaraya could 
hardly be different from advaita state of mind. In all his works 
one finds this advaita state of mind consistently. It was a silly 
incident that had accidentally happened in the life of Ramaraya. 
Such observations on Ramarayaare acerbic, and caustic, and 
would not be appreciated by the scholars who understand the 
personality composition of Ramaraya asa brahmajfianilt also 
becomes very clear if one reads all his biographical works as 
well as poetic and other critical works, that Ramaraya was more 
like a‘mystic and maintained a lot of secrecy regarding his 
spiritual experiences of advaita. In fact, much of his works 
clearly established that he eternally remained 90% of the time he 
lived if experiencing advaitanadarn orbrahmanandathonly. The 
fact that he did not have body consciousness and had not wished 
to live for long was evident from his refusal to take any 
treatment or medicine for any of his physical problems including 
diabetes and ulcer on the back. 


_ Another observation by some Sanskrit scholars that Adi 
§ésa appeared in his dream and advised him to stop writing 
condemning the -Visistidvaitafurther. It appeared moreas a 
rumor than a reality. If one were to agree that Ramarayais an 
embodiment of Lord Hayagriva, then how can Adi $ésa, an 
inferior divine being to the Almighty, Lord Hayagriva, can order 
none other than. Lord Hayagriva.to stop criticizing Ramanuja 
and Visistadvaita? It is nothing but a ridiculous proposition and 
insinuation. If one goes by the short span of time that Ramaraya 
lived and the voluminous works he had produced, it would be 
clear that he almost exhausted his time in writing the texts in the 
worship of Lord Vishnu besides commenting and condemning 
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about Visistadvaita. He had already produced more than eight or 
nine voluminous and divergent works counter - attacking 
Visistadvaita, Ramanuja, Sudarasanacarya, and Védanta 
Désika.It is not clear what more the later Sanskrit scholars still 
expected from Ramaraya to have comeon Visistadvaita? He had 
done enough for the ages to come.. 


Above all, -Ramaraya in his famous Sankarasankara 
bhasya vimarsaha, had dismissed the description of Ramanuja as 
an Adi-Sésa amsa (See p.2). He said that ‘Seha-Amsa’ meant 
‘jivatma’. Sastra. always. reiterated that ‘Séga’ inferred ‘Jiva’ 
only. On the contrary, Sankara’s ‘root purusha’ is ‘Siva’ and He 
is not a ‘Jiva. All the ‘three murtiforms (rupas)’ are [svara only. 
‘Aham brahma ca sarvasca jagatah karanarh pararh’is Sruti. 
Therefore, Adisankaracharya’s bhashya is pramanikam, not 
Ramanujam’s. He added further that Ramanuja and Madhva 
charyas are Kama andkrodha avatara. They are not Gods in any 
sense. He not only dismissed the argument that Ramanuja’s 
bhasya is in‘favor of pafica ratragama, but also declared that 
pafica ratragama themselves are opposed to Véda pramanas. He 
categorically and emphatically denied that Ramanuja is an Adi- 
ésaamsa (p.3). If he were so, his Sri bhasya would nct have 
gone against Vedic pramana. InSkandapuranam’s Kédarakhanda 
at 61 chapter, there is a discussion between Hari and his carrier 
Garutmantudu about yugadharma and Kaliyugadharma. In 
Kaliyuga, dharma is not getting ruined or is not deteriorating as 
expected of it. This came to the knowledge of Kalipurusa. The 
latter called his ministers Kama, Krodha and asked them why 
dharma is not crumbling. Both the ministers replied in one voice 
that due to the influence. of advaita, dharma remained intact. 
Then Kalipurusa.ordered’ them ‘to go down to the South of 
India, and take birth there as ‘Acaryas. He also directed them to 
destroy advaita, and propagate dvaita arguments, so that people 
get dislocated from advaitapath and st-.. indulging in vysanas 
causing destruction of dharma. Therefore, Madhva and 
Ramanuja Charyas are the ministers of Kalipurusa born here as 
Kama, Krodha avatarams. Thus, their arguments on Sankara’s 
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Advaita need to be rejected outright. Ramarayakavi had cited 
here nearly 40 slokas from Skandapurana, Kédarakhanda 
detailing the above (p.3). 


That said, the observation that Adi-Sésaappeared in 
Ramaraya’s dream and ordered him to stop attacking 
Visistadvaita is a ridiculous concoction imposed on the whole of 
Hayagrivaavataramembedded in the form of Bellankonda 
Ramarayakavi. Such views should not have appeared in the 
commentaries on the works of Ramarayakavi, be it from any 
Sanskrit or Telugu scholar. 


REKKE 
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Ramarayakavi 
Temple (Pamidipadu) 


14. Bellankonda Ramarayakavindrulu Trust 


Bellankonda dynasty is a very big one as could be seen 
from the dynasty chart published in this volume. Some of the 
Bellankonda family members have come together to establish a 
Trust in the name of Bellankonda Ramarayakavindrulu at 
Narasaravupéta, Guntur District of Andhra Pradesh. 
Bellankonda Srinivasa VajapéyaSarma (The Honorary 
President), Bellankonda Venkata Subrahmanya Sarma 
(President), Bellankonda Ramakotésvararavu (Vice-President), 
late Bellankonda Narasinharavu (General Secretary), 
Bellank6nda Mohanaravu (Asst Secretary), BellahkondaVenkata 
Laksmi Narasinha Cakradhar Kumar, (Treasurer), Bellahkonda 
Venkata Krsna Raghavéndraravu (Executive Member), 
Bellankonda Sairam (Executive Member), Bellankonda 
Narasingaravu (Executive Member), Lokireddi Anantarami 
Reddi (Executive Member) constituted the committee of the 
Trust. 


The Trust has undertaken to publish a number of available 
works of Ramarayakavi. The trust also has raised a memorial by 
installing a statue of BellatkondaRamarayakavi in the place of 
the ruins of a small hut where this great poet, philosopher and 
scholar lived in for 38 years. It is now a temple where the pujas 
and arcanasare performed to Ramarayawith full-fledged temple 
honors as per traditions. 


Apart from Bellankonda Ramarayakavindrulu Trust, Ravi 
Mohan Rao from Chirala, andSddhana Grantha Mandali of 
Tenali have also published some of his works but the problems 
with all these publications have already been explained in the 
very opening pages of this article. Today most of works are not 
available. Bellankonda Cakradhar Kumar, son of Bellankonda 
Venkata Subrahmanya Sarma, happened to upload some of the 
works of Ramarayakavi on line in full length in 
https://archive.org/, an international website. Yet, many works 
of Ramarayakavi are not available. Some are yet to be printed at 
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various places but has not yet taken off to the satisfaction of the 


trust. 
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Bellamkonda Ramarayakavi Memorial Trust (Rexd) 
Mahadanapura Agraharam Karur (Dt.), 
_Tiruchinapalli, Tamil Nadu State, India 


b. Bapala Krishna Deeksitar 
(Member) 


R. Raghu Raman 
(Member) 


“Bellam onda Yegnya Laxmi 
(Member) 

Bellankonda Srinivasa VajapéyaY4ji, who stays in Tamil 
Nadu (to know why and how he migrated to Tamil Nadu, please 
see the Chapter dealing with Bellamkonda Dynasty), has 
established another Trust entitled as ‘Bellamkonda Ramaraya 
Kavi Memorial Trust (Regd) with its registered office 
operational from Lalgudi, Thiruchinapply District, Tamil Nadu. 
The Trust headed by Bellankonda Srinivasa Vajapéya Yaji 
comprises three other members. Smt Yajfia laksmi, G. 
Gopalakysna diksitar and R. Raghuraman are the other members 
who help Srinivasa Vajapéya Yaji in performing various 
functions of the Trust. On behalf of the Trust, they perform a 
number of religious and spiritual activities such as Yajfiams, 


[71] 


Spritiual debates, Discourses, etc. While the Bellankonda 
Ramarayakavindrulu Trust at Narsarao Peta engages itself in 
publishing the literature of Bellankonda Ramarayakavindrulu, it 
also. takes care of the temple of Bellankonda 
Raméarayakavindrulu at Pamidipadu besides organizing religious 
activities at Ranvallabharayatemple where Kavindrulu 
worshipped Lord Vishnu till he breathed his last. At the same 
time, Bellankonda Srinivasa Vajapéya Yaji has liberally 
contributed several lakhs of rupees for the construction of this 
temple at Pamidipadu. He also liberally funds the religious and 
spiritual activities being organized by the Bellankonda 
Ramarayakavindrulu Trust at Narsarao Peta. 


REKKK 


Notes: 


1. The text Kuvalayanandamu is also related to Sanskrit 
vyakaranam in which many things related to alankarams 
among other things being discussed. 


2. Professor Kancherla Panduranga Sarma: He was 
formerly a Professor in the Department of Telugu, 
Andhra University, Waltair. He is the great great 
grandson of Kancherla Gopanna (10" generation), who 
is also known as Bhadrachala Ramadasu, known for his 
devotion to Lord Rama of Bhadrachalam, lived (1620- 
1688) during the reign of Golconda Ruler Abul Hasan 
Tanasha (a Qutub Shahi King). 
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